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Foreword

In May 2018, the OLF é&ld its first Wales Interfaith Conference
on @etting Together upon our Shared Valuégeld in Cardiff.
Our main objective was to facilitate the documentation of
faith perspectives on the theme of the conference: One
Humanity, Morality, and Earth our Homethat may advance a
formulation of an Interfaith Worldview (faith communities in
the UK are 67%of the population).

Representatives of seven world religionsn Wales addressed
the conference and signed a declaration of their unified
perspective on the theme.Our second objectivavasto invest
this unified vision in improving community relations and
inspire community activities across Wales.This vision would
allow people to have ownership of and commitment to living
in harmony and peace and advancing active national and
global citizenship.

In May 2019,the OLF devoted theirsecondconference b the
Ol PEA O&AEOE AT A #EOEUATI OEEDJ &
OEAOAA AEOEUAT OEEDPo6 Ol AAOAT AA
1. To facilitate the documentation of a moral perspective
of Citizenship based on our shared values.

2. To form a vision for investing shared citizenship in
improving our community relations, our relationship
with the state, and our relationship with the
environment.

The conference may facilitate the above objectives from two
perspectives:



1. How can the concepts of citizenship from the state
perspective (justice, democracy, and liberty) may be
redefined/reformed upon our shared values to
facilitate peaceful coexistence, equality, and
engagement for all communities across Wales?

2. Howi AU A DPAOOI 180 smh&ethdr 1 O
conducttobeaOCi I A AEOEUAT 8 ET OOA¢

In seeking to achieve these objectives we invited eight faith
experts representing major world religions to address the
conference with their perspectives of faith and citizenship.

We also adopted an intensive audience participative
approach in our plenary discussion with the emphasis on
developing solutions rather than gathemg opinions.

To make thisconferencea success in achievingts objectives,
we implementedthe OLF quality assurance measures and the
intensive feedback from both speakers and audiencef our
previous conference

The challenges now for all of us is to embrace the new ideas
and approaches so eloquently anticipatedduring this
conference.

To watch the conferences, please visit our website
www.onyxlinkfoundation.org



http://www.onyxlinkfoundation.org/

OAOOEAEDAT OO #660

The following were participants of the conference, heldt the
Coldra Court Hotel by Celtic Manor, NewportHere are their
short CVs.

Dr Abdalla Mohamed OBE
The Onyx Link Foundation , Chair
Muslim faith

Dr Abdalla Mohamedis a Muslim
Scholar, former lecturer in the B
University of Khartoum, Ph.D. in}|

psychology. He has been teaching
Islamic knowledge and practicing |
Islamic Jurisprudence, Islamic
counselling, and religious advice for
Muslim communities in England and Wales for @r 25 years.

His efforts and contributions to community relations in Wales
have been acknowledged with an OBHrom H.M Queen
Elizabeth Il in 2008. In 2019 the efforts of the Onyx Link
Foundation in interfaith relations in Wales was
acknowledged byH.M Queen Elizabeth Il who invited Dr
Abdalla to a reception at Buckingham Palace to celebrate the
work of UK faith and belief groups in local communities



Reverend Canon Dr Mark
Dimond z Newport Cathedral -
Christian faith

Reverent Canon Dr Mark Dimond
was working as a priest at
Newport Cathedral. Hehad been in

Anglican ministry for eight years,

andbeforethat he was an historian
and worked in the business world,

mainly in Europe.

Before coming to Newport, he was the Chaplain to the
Archbishop of Wales.He is interested in the art of interfaith
dialogue and set up the South Cardiff Interfaith Network, a
group practising interfaith dialogue on the ground.

Rabbi Ben Abrahamson z Keynote
Speaker - Jewish faith

Rabbi Ben Abrahamson is the
director of the Al Sadiqgin Institute,
an association of Muslim and
Rabbinic scholars dedicated to
researching the common heritage of
Islam and Judaism.

His research explores the historical

framework for relations between devaut believers of the
Abrahamic tradition. Research that can directly applied to
citizenship in the modern age.

He is actively involved in religious diplomacy as a speaker for
the Inter-Parliamentary Coalition for Global Ethics,
established to promote theimplementation of the United

9



. AOET T 08 OAOI 1 OOET 1 OBdnihas bdeA  # O
recognized as a visiting scholar to ISAM (The Turkish National
Islamic Research Centre).

Sheikh Mohamed Toulba z Muslim
faith

Sheikh Mohamed Toulbas a Muslim
scholar. He graduated at ARzhar
University, Cairo, Egypt and taught
Islamic Studies in English at Alzhar
Secondary institute. He has more
than 20 years of experience as a
Imam and religious teacher at Cardiff
South Wales Islamic Centreand Brighton Mosque & Muslim
Community Centre.

Mr Hardeep Singh z Sikh faith

Mr Hardeep Singh is DeputyDirector

of the Network of Sikh Organisations
and Assistant Editor of The Sikh
Messenger

10



Cllr Neeta Baicher JP z Sikh faith

Neeta qualified with a Diploma in
Social Work in 1995 and has a
AAAEATI 1080 AACOAA
Administration. She also has a Post
Graduate Certificate in Counselling
Skills.

Her previous roles include working

in Child and Family teams as a Social
Worker and as a fultitime Senior Practitioner. She nowworks
independently and serves as a Justice of Peace, Community
Councillor and Vice Chair of Newport Standing Advisory
Council for Religious Education (SACRE) anglas aformer
chair of Monmouth SACRE.

Her work involves dealing with Equality & Diversity issues,
which includes training and working to empower women and
conducting assessments in other languages (Hindi & Punjabi)
for Social Services.Neeta was the Deputy Chair oBritish
Association of Social Wkers (BASW)from 2016 to 2018 and
has been the Director of BASW on the UK Council and Chair of
BASW Cymru since 2018.

Mr Vivian Bartlett -" A E EAGhE

Born in Cardiff, Viv Bartlett began
OAAOAEET C & O A
problems after a tragedy struck,
when his 14year-old younger
brother  accidently electrocuted
himself. Finding answers in religion,
EA AAAAT A A TATA
Faith.

11



Later he traveled the world as an engineer in the merchant

navy, married and gained a B. Ed Honours degree as a mature
student. He then taught in secondary education whilst serving

OEA " AEUGE ATi1OTEOU AT A xAO A
Council for Wales.

Viv has auhored three books, with a fourth in process. He has
OOAOGAT 1T AA A@OAT OEOGAIT U 1 AAOOOET ¢
as a Baha'i representative on the Interfaith Council for Wales.
His beloved wife, Rita, died of cancer, prior to which they

parented three children and were foster carers.

Dr Sibani Roy z Hindu faith ' vw

Dr Sibani Roy was born in a Hindu k™ ¢ @*
family in India. Her late Physician and
Sanskrit Scholar father taught her
Sanskrit slokas from early childhood.
Now Dr Roy has doctorate degrees i
Medical Ethics and Religious studies
promotes multi-faith beliefs as apart
of promoting community cohesion
and social integration globally.

$0 21U EO OEA &1 Ol AAROT#EAEO |1 /
Awareness of Multicultural Integration. She is the Hindu
Chaplain at Bangor University and is associated with Inter

Faith groups in Bango, Wrexham, and Berwyn Prison.

12



. AT ET O A $OEGITA +E
» Ngakpa Samten Dorje 7 Buddhist
. faith

: . AT EI OFT A $OEGisaA +E
# German born Feldenkrais Teacher

and Buddhist practitioner. Her

partner Ngakpa Samten Dorje is a

British born retired Intensive Care

Nurse and also a Buddhist

Practitioner.

They are an ordained couple within the Aro gTér Lineage of
l:lyingnja Buddhismand are trustees for the Aro gTér Charity
O3 AngaB-ch6-AUT 1T C6 8

High  Priestess Jemma Jane
Thompson z Wicca faith

Jemma has been a student o ‘ N
Paganism, the occult and folklore for A
over 20 years. After an initial interest
in gypsy magic and traditional folklore
and divination, she was initiated as a
Priestess within the Alexandrian
Tradition of Wicca in late 2000, whee

she continued to study witchcraft in various forms.

After a lengthy break to focus on her family life, Jemma
returned to active priesthood in 2010, and is now High
Priestess of two CovensThe Mirror of Hathor in South Wales,
and the Coven of theRising Star in Glastonbury.

13



Summary of the conference events

The OLF had the honour of their conference being openéy

the Deputy Minister and Chief Whip Jane Hutt AM She
praised and supported the work of theOLF on interfaith

relations and assertel the commitment of the Welsh
Assembly Government (WAG) to work with faith
communities and the Wales Interfaith Forum that was
established by WAG in 2001.

The conference was also greeted by the guests of honour
Deputy Lord Lieutenant of Gwent Andrew Tugey CBE
Representative of H.M. Queeklizabeth Il and Deputy Lord
Mayor of Newport Phil Hourahine.

Dr Abdalla Mohamed OBE, presented the vision of the OLF on
moral-based approaches for engagement of the government
with citizens on matters of freedom & Iberty, securing peace
& justice, and engaging people in the democratic process.

Faith representatives addressed the conference on their
DAOOPAAOEOAO 1T £/ AEOEUAT OEED AT A
on grounds of faith principles of morality.

The corference closed with thefaith representativesagreeing

to sign thefollowing declaration:

O07Ah OEA EAEOE 1 AAAAOO AT A AT T
)T OAOEAEOE #1711 £ZAOAT AAS8 ET . AxbPIi
Citizenship: From our Shared Valuesdar Shared Citizenship,

agree on the following:

World religions and beliefs have a deep concern for
maintaining the wellbeing of both the family and society upon
their time-honoured moral values.

14



Hence, citizenship, from a faith perspective, may be nilede
with the family system. The faitlhased values underpinning
family bonds, family order, and commitment to family
responsibility, may be extended to strengthening community
relations, maintaining social order, and observing civic
responsibility.

L L oA N = o~

ET AAAA A OCiT A AEOCEUAT 868 30AE A
fellow humans, treat the other asneself maintain peaceful
coexisterce with all people, observe the civic responsibility, and

AAOGAT AR OEA OATITITTT1T Ci11AG6S8

Our agreement on the above will ensure our civic responsibility 3
AT A PAOA OEA xAUu A1 O 100 xEI A£OI
of| I Ac:) _E1TAI OA@_ga@em@ni’, parti@platieroOib) the

AAT T AOAGEA DPOT AAOORh AT A AAOET C

15



From Our Shared Values to Our Shared
Gitizenship

Dr Abdalla Mohamed OBE
Char
Onyx Link Foundation

Introduction

The research department of the OLF conducted a theoretical
survey on citizenship as a concept and its implementation in
the relationship between the state and peopleHere are the
most important conclusions of this survey:

Citizenship is a partnership letween the State and the

Citizens; but the definitions of the partners, their duties, and
responsibilities are not yet common knowledge.Throughout

history, citizenship has maintained strong ethical links to

justice, democracy, and libertywhich are, n part, stablished

upon and maintained by the constitution and law of the state.
Therefore, the state has the responsibility of educating

citizens about the law.

AEEO | AU OAEOA A PAOAIIT AT NOAOGO
AT TTEOI AT O O 1A 8O@HAM /ARDEAABO !
besides observing the constitution and law of the state, the
PAOOGT 160 AT T AOAO AO A CcilTA AEOE
moral values. Hence, there is a lot to clarify regarding the

second partner: members of the society and theiole in this
partnership.

The state requires members of the society to be laabiding
citizens. The law, as the guardian of equity and safety, demark

1 http://www.citizen.org.uk/whatis-citizenship.html
16
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the line between harmful/unethical conduct and the useful/
ethical in human interaction. For example,The Children Act
1989 introduced the concept of significant harm as the
threshold that justifies compulsory intervention in family life

in the best interests of children. Similarly, in many
worldviews, the Law is considered the threshold of morality.
However, the cost of enforcing the law, by the Ministry of
Justice, upon the minority of people who break the law in
England and Wales weigh so heavily on public spending (in
2017-18 over £6.5 billions}?.

This paper may contribute to the above debate by tackling the
following question:

How the concepts of citizenship from the state perspective
(justice, democracy, and liberty) may be redefined/reformed
to facilitate peaceful coexistence, equality, and eagement
for all communities across Wales in advancing the common
good and the civic duty? In other words, it addresses the
guestion of how our shared values may facilitate the role of
the government in maintaining an active relationship with
citizens. This role will be discussed with regards to the
overlapping tasks of securing liberty, peace and safety, and
representation.

Definition of Citizenship

Social perspective: citizenship is largely the sense of
belonging to a social unit, a social order, and hteland as well
as the active participation in the process of living.
Historically, growth of human societies comprised the
integration of the family or social unit into clans, tribal
societies, and nations. Humans are unique in their ability to
alter their environment with the conscious purpose of

2Budget 2018 (PDF). London: HM Treasury. 2018. @2423
17



utilising its resources to meet the challenges and
opportunities of living. Much of this ability is related to

human intelligence, social ader, and communication.
Keepers of the social order and coordination of living
developed from the father/mother figure of the family to

clan/tribal leadership, to political leadership in a form of

national ruling or government. However, society passes
through  well-defined stages during its economic

development comprising nomadic hunting and gathering,
rural agrarian, urban, commercial, industrial, and post
industrial societies®.

a) In the Modern State perspective, citizenship refers to
participation in a system for representing,
communicating, and legitimating the relationship
between the governed/ citizens and the governmertt
This process of authorization cannot be done by a
widely held assembly of all citizens; therefore, it
involves a system of represetation. To be a citizen is
to be designated as someone who can participate in
these kinds of mechanisms, whether as a voter or a
representative or both.

Our Shared Values

A snapshot of religious affiliations throughout England and
Wales in 2011 shows that 68% of the population identified
themselves as followers of religion. In our interfaith
conference 2018, seven faith leaders, whose followers are
more than 67% of the poplation in England and Wales, have

3 Jacobs, Garry and Asokan, N., "Towards a Comprehensive Theory of Social
Development". In: Human Choice, World Academy of Art & Science, USA,
1999

4Bertherton, L. (2014). Resurrecting Democracy, Faith, Citizenship, and the
Politics of a Common Life. P4. Cambridge University Press.

18



signed the following declaration on their shared values
regarding: one humanity, morality, and caring for eartly our
home.

1. Humanity is one; therefore, we have a strong hold on
equality and worth. We respect our diffeences and
acknowledge that diversity in faith, racegender, or
culture enriches our oneness and strengthens our
community relations.

2. We agree that morality arises from doing good to others
and refraining from causing harm.This is a foundation
upon which we can build good community relations
through respect and love.

3. Earth is our only home. This necessitates our
togetherness in peacaf co-existence. It is incumbent
upon us to maintain the balanced system of our home in
which we live and thrive. Therefore, it is our
responsibility to keep our living in harmony with the
AUl ATEAO T &£ All OEA bl AT AG6C
as a suiable place for us and our future generations.

4. Our agreement on the above will surely pave the way for
our collaboration in community activities that improve
the quality of our environment and community
relations.

Securing Liberty

Normally both Liberty and Freedom are considered
synonyms with a subtle butcrucial difference. The term

Giberty 6 EO A fregllomdb 1 EOOI U OOAA AU
their social and political systems and defined athe state of

being free within society from oppressive restrigchs imposed

by authority on one's way of life, behaviour, or political views.

19



However,freedom is defined in Cambridge Dictionary ashe

condition or right of being able or allowed to do, say, think, etc.
whatever you want to, without being controlled dmited, i.e.,

the lack of restraint or barriers to thoughts and action.In the

Ol AEAT febdord® 206 BOO AAOGO 1T AU A,
think, learn, believe, and decide what one's wants but not
necessarily to freely act upon all of that'There is no d@solute

freedom, neither for a component in a physical system, an

animal in an ecosystem, nor a person in a social or a political
system. This may be the reason why another form of freedom

Z liberty - is widely used in social and political systems.
Qibertyé ET OEA OI AEAT AT 1 OA@O i1 AU
AGPDOAOGO 11 AOGAT £ AAAT OAET ¢ O1 11
moral principles, civic responsibility & duty, and affiliation to

a greater whole whether that be a society or a philosophical

belief system In this sense, liberty may be the art of

I AOECAOET ¢ PAAAAEOIT U ET OEA O
want without causing harm to anyone or compromising their

rights and the social fabric. While the feeling of being free

may be intoxicating and inducingselfishness, the sense of

being liberal in the society is likely to induce respect, caring,

and sharing.

Securing Peace & Safety

The concept of justice in its broadest context, includes on one
hand the philosophical discussion of that which is justupon
many differing viewpoints and perspectives including the
concepts ofmoral correctness based onethics, rationality,
religion, equi ty, fairness, and law. On the other hand,
justice regardsthe attainment of that which is justwhich is
important for both government and citizens.

However, attaining peace and safety through the legal justice

system is very complicated and costive Wilful law abiding

OANOEOAO AxAOAT AOO 1T £ OEA OODPEO
20



just respect but sanctity. When one obeys théetter of the law
but not the spirit, one is obeying the literal interpretation of
the words (the "letter”) of the law, but not necessarily the
intent of those who wrote the law. It is common that
intentionally following the letter of the law but not the spirit
may be accomplished through exploiting technicalities,
loopholes, and ambiguous language, a practice that
unfortunately spoils both the respect and sanctity of the law.

The spirit of the law here may not be related only to the
intention of those who wrote it but the virtuous consequences
of abiding by it. The principles of justice that secure peace and
safety runs through many aspects of philosophy, all religious
teachings, and most of the cultural heritage of societies.
Perhaps through education and awareness raising of the
moral basis of the law, people (both law practitioners and
public) may learn about the roots of the law in their moral
principles and have ownership @ both the spirit and letter of
the law. This might be the way forward to attaining peace and
safety through ethics and morals that the majority if not all
our society hold upon. The OLF interfaith conference 2018
reached a consensus on the values sharethy faith
communities regardingone humanity, morality, and caring for
earth, which are enough for us to develop a culture of
community safety and peaceful coexistence specially if these
values are included in education of future generations.

Throughout human history, communities have been
concerned with the type of person that children becomeThe
role of adults, especially parents, in children's moral
development has been central to parenting The family and
the school are very important factors in children moral

5 Berkowitz, M. W. & Grych, J. H (1998). Fostering Goodness: Teaching
Parents to Facilitate Children's Moral Developmeldurnal of Moral
Education 27(3):37#391

21



conduct formation. Since learning good behaviour is best by
example, it needs role models in family, community, and
political leadership.

Democracy

Political engagement may be defined as a functional affiliation
to a social unt, a social order, homeland, and a government,
which largely overlaps with the definition of citizenship. It
involves connecting thoughts regarding the common good
and recognising its importunate and relevance to oneself,
which leads to ownership of that good. Such political
engagement is a necessary precursor for forming a vibrant
civic culture. To have a foundation for this culture we,
individuals, and society, need to go back to basics: to the roots
of our society. That functional attachment to the familyz our
social unit is still here, ugand running.

Our family and community relations are moral based
political relations

Serene Jones, Profesr of Theology at Yale Divinity School

x Ol OAg O041 Al DBITEOEAO EO 01 O.
shape of our shared existence and the nature of our ongoing
interactions. Talking politics means telling the story of our

life together? a story that includes an account of our greatest
frustrations and failures as well as our grandest aspirations
andhopes.3 Ei E1 AOI Uh 1 00 ODPi |l EOEAAI O
those we have with elected officials or cavarriors. They also

include our interactions with our children and our lovers, and

with the person next door. Insofar as each of these is part of

I 00 OEAOAA 1T EAAR OEAU A« Ohis, Al T A

6Jones, S. (2007). What Do We Desire? The Future of Faith and Citizenship.
Issue Title: Faith and Citizenship in Turbulent Times. A publication of Yale
Divinity School.
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in my opinion, is what it means to be one community, and one
humanity. Let not the comfort zores in our homes desensitise
us from feeling and enjoying the comfort zones of our cities
and countries. The wonderful planning for our family life
around the dining table or in the living room to manage the
budget, education for children, and our leisuretime and
holidays is typical to the democratic process at all levels, from
electing our representatives, who participate in the bigger
planning for the Welsh family and the British family, to
achieving what we hope for our bigger home our country.
Let us UK citizens, follow the example of the most senior
citizen of all of us, Her Majesty the Queen, the embodiment of
I 60 AiI 1T OOEOOOET T h xEAI OEA
T OAOT1 LLéhis &desdience that homey feeling of owning
this country - our bigger home, our nation, and our
government and actively engage in our home affairs.

23
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Christian Perspective of Citizenship

Reverend Canon Dr Mark Dimond
Newport Cathedral Representative of the Church in Wales

The Christian Faith

The Christian faith is about sharing in the life and death and
resurrection of Jesus ChristJesus is believed to be the Son of

God, Saviour of the world He was a human being, like us, but
xEOET OO0 OET h AT A EAI PAA OOAT O&
offering forgiveness and healing to many he meiThe heart of

* AOOOBO | AOOACA xAO OEA OxEIT Al
to love our neighbour.

*AOOOS6O COAAOAOO AAO xAO GCEOET C
cross and then being raised again.By his crucifixion he
secured for us the promise of salvation or being with God
eternally. After Jesus ascended to heaven, he bequeathed to
us the Holy Spirit so that we could share in his divinity and
proclaim it to others. By Jesus coming to us he reaed the
mystery of the Trinity, God the Father, God the Son, and God
the Holy Spirit. Jesus also established the Church, through
one of his disciples, Peter.The Four Gospels in the Biblg
Matthew, Mark, Luke,and Johnz bear witness to the life and
works of Jesus.Together with the other books in the Bible,
they constitute the Word of God.Christians believe that Jesus
will come to us again at the end of time and Christians will
share in his resurrection, and all things will be reconciled in
Christ.

N o~ N o~ N sz s o~ N s s

0
EAT D OO0 O OAA OEA OAAI EOU | e
xA T AU AA OOEKRO&EI OAAAZAOEI I EA A

‘‘‘‘‘ OAh A

#EOOAEBABI T xI AACA OAOCATAADA
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AT 1 EFEOI AGET 1 F\OEOGDEh'”“A i 9AGDAOFEAA C A h
OAATT AEI EAQCET T | AT 1xEIOE 11T QE A0 G
OEA 11 cCl EAAI #TiiOTETlh AT T OEAA
o

Baptism is the ritual for initiation into the Christian
community and involves the pouring of water on candidates.
The water represents the Holy Spirit, just as Jesus was
baptised by John the Baptist in the River JordanTherefore,
in this act, we are spiritually born and cleansedWe recover
the humanity that God firstintended.” And that humanity
abounds in love amid the pains and sufferings of the world.
This does not mean that we will not sin again, because we will,
but we can feed on the spiritual supply given to us at baptism
to return to our true selves. By our baptism we are
continually engaged in what could be termed as a
conversation with Jesus, seeking reconciliation in him.We
are also committed to seek reconciliation with others,
because our lives are interwoven with them, and theirs with
God.

The Eucharst, or Holy Communion, is a service of worship
and an important reminder of Jesus always being with us.
Jesus, in one of his final acts with his disciples, invited them to
supper at which he shared bread and wine with them, in an
act of love and hospitaliy. This is given greater meaning
because the Last Supper is linked to the crucifixion of Jesus, a
day later, where his flesh wadorn, and his blood was shed.
The bread and wine are therefore synonymous with his body
and blood. The Eucharist equates t&sod giving Himself to us,
and we respond by offering our thanksgivingLike at baptism,
the Holy Spirit is at work at the Eucharist, because the Holy
Spirit is invoked over the gifts of bread and wine. When
Christians receive communion together, the bodyof the

”Rowan WilliamsBeing Christian(SPCK014), p.3.
25



Church is renewed and revivified, and we hope to see the
world in a new and fruitful way and act out our lives
accordingly.

There are two vital sources of inspiration other than the
sacraments that help to guide us to GodThe first is reading
the Bible. It is not one book, but comprises a set of books,
written centuries apart but eventually amalgamated into one
volume because they represent writings inspired by God.
They vary from proverbs to parables, legal instructions to
prophetic insights. When we read the Bible, we might be
changed by what we read, giving us refreshing perspectives
passages from one of the four Gospels is particularly
important for Christians, because we put otselves directly in

the scenes of Jesus and we ask ourselves who we are in those
scenes. At the Eucharist service, when a passage from a
Gospel is read, the importance ohearing the Gospel is
pronounced. As Christians we hope to develop the art of
listening.

The other important source is the act of prayer.As we pray,
we become more human, because we get to the source of who
we are. Jesus prayed a lot, getting away from it all to
reenergise. When we pray, we allow Jesus to work in us,
which is why being silent and emptying ourselves can often
be the best way to achieve thisJesus recommended prayer,
AT A 1TAESG OO0 OEA ,1 OA80O 0O0OAUAON
who art in heaven6 On the one side, prayer is about asking
for the forgiveness d sins; on the other, it is about accepting
the love of God, and directing this love towards others,
whoever they are.

8 |bid, p.33.
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The Concept of Citizenship

The question of the link between faith and citizenship

emerged in the New Testament of the Bibleatrikingly in both

*AOOO #EOEOO80O0 OAEAOAT AA O OEA
(Matthew 22.15¢ ¢ qh xEAOA EA OAUO OCE
Al DPAOT 060 OEA OEET CO OEAO AOA C
OEET CO OEAO AOA '1T A30O6h Aan x Al
early follower of Jesus, who continuously reminded us that he

was both a Christian and a Roman citizen. Some early
recognition is given therefore to secular authority having a

bi AAA ET AT TEOTAOEIT xEOE '1A%8
where the parameters of the two realms lie, and what

overlaps there might be.

0AOI OAOO Obp Oi i A PAOAI AGAOOKh E
OOAEAAO OI OEA ci OAOT ET C BYOOEI O
doing so, some argue, the Roman authorities might turn a

blind eye to Christians who could surreptitiously worship

behind closedAT T OOh DAUET C T ED OAOOEA!
But then Paul might not have meant this cynicallyPaul goes

on to say, why should not secular authority have been divinely

inspired as well? (Romans 13.2).In the proposition that we

AAT AA OClinithe wokiE thdtelsial p@w@rful hint in
OAOEDOOOA OEAO xA AAT Ai O AA
OAEOEUAT 06 AThey@Qdnhtjus Ackxist; thel dai 8

inter -relate.

In the fifth century, St Augustine wrote about this in hiCity
of God Despite caricatures portraying Augustine envisaging
two distinct realms, it was not all blackand-white thinking of
the City of God or the Earthly City. They are not mutually
exclusive. Augustine saw the two in tandem, in a kind of
checksand-balances aproach? Augustine saw the Earthly or

% David FergusorGhurch, State and Civil Socié@@ambridge, 2004), p.27.
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Temporal City as deficient in that it was always having to
compromise, whereas in the City of God the faithful could
keep to principles. Inevitably there would be tensions
between the two.

In the medieval ages, thigoordination of the temporal and
spiritual continued to strengthen, especially after the
theologian Thomas Aquinas viewed the possibility of the
common good being realised. However, such a close
relationship came a cropper. For instance, while the Churh

would alert the political authorities to the plight of the poor,

it could equally resort to an unbecoming hostility, marked by

the launch of the Crusades.This enmeshing of the civil and
religious reached a nadir in the seventeenth century as
Protestant forces clashed with Catholic ones in central
Europe. The civil and religious contaminated each other,

A O A A OE titigensD AvAah could be worse than violence?

Martin Luther, the reformist Protestant, saw this coming.He

had advocated a retuntoOEA 11T OET 1T 1T £ O: xAE
Ox1 EETCAT i O AT AOOET Ah O1 OEAO
compromised.

However, the dawn of democracy from the eighteenth
century onwards saw a different challenge to, and even
provided an opportunity for the relationship between faith

and citizenship. The freedom of the individual in the public

sphere became the newZeitgeist The Church retained some
influence, but had its power greatly reduced, becoming a

third -party rather than a fulcrum of power. It was now about

rights of individuals to express themselves freely, as long as

they were not perceived to be a threat to fellow individuals.

AEA AT PEAOEO xAO 11 OEA OOECEOO
OEA &OAT AE 2AO01T 1 OOET kiteen® HHOCE |
did not mean that the good of society would be relegated, for

as the political philosopher John Locke pointed out, truth
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could emerge from dialogue and conversation from a great
array of influencers10

As St Paul might have pointed out, if secular authorés could

be divinely inspired, then who was to say that good works
could not come from beyond the gates of the faith
communities? This was affirmed to some degree mudéater

in the Catholic encyclicalGaudium et Spesf 1965, which
OAAT CT EOQOAA at work & @l walksboDie® ' | A5 O
work was not limited to church buildings.

In contemporary society, the Christian church remains an
influencer and a beacon in society, but not a national decisien
maker. Its zenith of influence might be seen in the
representation of the Lords Spiritual in the House of Lords,
made up of Anglican Bishops, who can be seen as
OAPOAOAT OET ¢ AZEAEOE EIT CAT AOAI
C1 1 An® &hurch would probably advocate that democracy
is the best means of earthly organisation to promote this
common good, partly because there is still greater scope
within democracy to create a genuine civil society. The
Church has a role to play in helimg to shape policy that
conforms to ethical standards: there are a whole host of issues
that the Church attempts to shape: euthanasidpodbanks,
climate change, nuclear weapons policyniversal credit, to
name but a few. Even in the Church in Wales, wbh is
disestablished from the State, bishops spealkout, when
necessary,despite not having political representation in the
National Assembly.

Bishops and other church leaders can be seen as good citizens
because they are contributing towards the shapig of national
policy, without necessarily submitting to everything the State

10 David FergusorChurch, State and Civil Soci@@ambridge, 2004), p.49.
11 David FergusorGhurch, State and Civil Socié@@ambridge, 2004), p.131.
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proposes. They are active, even critical citizens relating to the
secular realm, not passive ones disregarding it. They reflect
OEA #1 O1 AEl 1T &£ %001 PAS A A0 ERK
responsibility to participate in the cultural, social and
economic life and in public affairs of the community together
xEOE I120EAO0O0G 8

41 A AT 1 OEAAOAAT A AACOAA OEA #E
balancing act, understood by the political philsopher John

Rawls, where competing viewpoints are offered and
ultimately arbitrated by the Statel3 The Church is merely one

player amidst many, where the overriding picture is a
multidimensional framework. Some argue that the Church

should make its poirt more weightily to ensure that moral
standards are kept, especially because there is so much
compromise in policy formation.

Christians in Civil Society

There is another level of understanding in the relationship
between faith and citizenship, less so to do with public policy,
as set out above, which bishops tackle, and which often grab
the headlines. At another level we see the influence of
Christian individuals as persons in their own right, in their
own localities. Jesus Christ was as much a personality bearing
extraordinary gifts, setting an example to his disciples and to
Ai111TxA0OO0 AOAO OET AAnh 11 xE
individuals. Rowan WIIEAT O AAI I 0 OEEO

~ s s s o~ oA

-

O >
OO

LRyl ¢dzNYSNE {WZ W! ¢KS2f238 2F 9daNPL
in Jesuit European Social Centre 2ril 2013.

BIAYRF 123Fy>Y WLYGNRBRdAzOUGA 2y (Religigus b A 3S ¢t
Voices in Public Plac@3xford, 2009), p.60.

14 Rowan WilliamsFaith in the Public Squateondon, 2012), p.266.
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Many of the stories and parables of the Gospels feature
aspects of the gifts and fruits of the Holy Spirif wisdom,
understanding, counsel, courage, knowledge, humility, Godly
fear, love, joy, peace, patience, kindness, gentleness,
faithfulness, generosity, and selfcontrol. Jesus related these
to individuals, and to small groups in the main, though
sometimes to larger audiences such as the delivery of the
Beatitudes on a hilltop or to the five thousand when turning
two fish and five loaves into a plenteas meal. Jesus talked
about projecting goodness through people down a street or in
a neighbourhood. Jesus further understood that isolated
individuals are not happy people; only by relating to others,
giving of ourselves, can we reach our full potential.

AEEO EO OEA AAOGEO 1 &£ OEA #EOEOC
Some argue, like Rawls, that the common good can only be
created beyond politics and the legislative process. While
the State creates the parameters within which society can
operate, creaing its conditions if you like, it cannot enforce a
mode of behaviour other than ensuring the general rule of
tolerance that John Locke once assertedt EA 3 OAOAG O A
to create model citizenship failed a number of years ago, in
OEA & o TAZ£A®DB hOPRA®OIIU AAAAOOA
as imposing on the freedom of space of civil societfhis does
not lessen the need for an espousal of good condudthe State
can set an example in behaviour, but it cannot impose it. And
the State does not alwgs set the right tone, though on
occasion superlative moral behaviour in the likes of Vaclav
Havel and Nelson Mandela reverberate downwards through
society and outwards around the globeYet these are few and
far between in a world currently rocked by populist
tendencies.

5t SGSNJ { SRAFGAO1 T We¢eKS tdzooftAO tNBaSyoOos
William T.Cavanagh (eds.), Political Theology (Oxford, 2007), p.245.
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The Church is often at its most effective at local level when
contributing towards society because what the Church
proclaims and promotes locally can also be mirrored and
effected locally. This could be assumed for all faiths working

in the community. There is a sense in which the spiritual and
secular realms are closer together, working more
harmoniously, vividly, and really. As Rowan Williams points

| 6O0h OOAE AT 1 OOEAOOEIT O x1 OE
AETI AT OET 1 E& wiicA @&iCbe lodt @aid the
compromising central hubbub of political power.

Individual members of the Church, with their differing and
myriad gifts, invested by Christ, can have an immediate
impact on the local scene, and can work in tandem with
others. Jeas Christ was about love and relationships: all the
fruits and gifts of the Holy Spirit cannot be dissociated from
relationships. Social theory commentators might describe
OEAOA CEZO0O AO AAEI C DPAOO 1 &
networks have value, beause good knowledge and vital
information can be shared.This, however, misses the point of
the Christian relay of gifts to others: they are unconditionally
given in themselves, irrespective of their outcome.

There are two possible ways of looking at Christians acting as
O C 1 A EAO E URHis®dok After Virtue, Alasdair Macintyre
argues, alongAristotelian lines, that the best approach of a
good person is inliving in the virtues for their own sake. By
doing so people are more likely to be happy and social
stability is more likely to be achieved. While the Christian
OOAAEOQOEIT AT AO T1T0 1TAAT 11 ! OE(
good person, the power of living virtuously is surely a
commendable one. Christians would, rather, lean on the
divine attributes of the Holy Spirit in their behaviour. As
previously mentioned, people have been conditioned since

16 Sedgwick, op.cit., p.256.
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OEA %l 1 ECEOAT T AT O O OEETE ET O
OEET ¢cq AOO 110 ET 6éve®ypoodthing. OAOE
The former is an external freedom, but the latter is an internal

one. Jesus Christ set great store by the latter.

The second aspect of good Christian citizenship is based on
the fourteenth-century theologian Thomas Aquinas who
viewed human beings as living for purpose in their lives. We
are goaldirected peoples. Jesus claimed this, for he greatly
emphasised mission, regularly sending out disciples to
evangelise, or even using parables to demonstrate wise
business models. This is because love is an active force,
bringing about good towards others.Love is in our actions.It
could all be part of what one commentator calls
OOAODIT FAGEEANRATE OAUE @rdUfAgbod ES @re
directed in aid of the poor, then so much the bettr.

In conclusion, good citizenship is best practiced as a bottem

up initiative. A recent instance of this in practice is the
establishment of Citizens UK, which canvasses local initiatives
that bring some benefit to a significant number of people that
might not otherwise have been captured by politicians at the
centre. Good citizenship is not limited to the hierarchical art

I £ OO0OI ET ¢ A®B A is Aathéf inGthe Gade A 8 6
between, in how we rule ourselves, at the local level, where
the opportunity lies. The State cannot make people happy;
only people can make people happy. A good citizen ought not
need to be a kind of Stat DT T OT OAA 11T AAT OCI
which is at best patronising and at worst evokes fascist

i TAAT O T £ OERahed Enh& Adaliought Aol bé &
encourage flourishing individuals in a rich setting of social
encounter. A practical outcome of goodness might be in the

Turner, op.cit.
B KANE S 2AfEAFYEAS WeKS /AGATSY FyYyR (¢
Citizen 21: Citizenship in the New Millenni{firandon, 2001), p.62.
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example of Nightshelter, where virtues such as generosity,
compassion and humility are played out, whos goal is to

lessen the distance between rich and poor.Combine this in

an interfaith setting, assuming that faiths of all types support
such ventures, then the potential for practising good
citizenship is amplified, and it catches on across town.
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A Jewish Perspective on Faith and Citizenship

Rabbi Ben Abrahamson
Director of the Al Sadigininstitute: An association of Muslim
and Rabbinic scholars dedicated to researching the common
heritage of Islam and Judaism

Introduction

| wish to dedicate this presentation to Sheikh Abu Grod#,
whom | have known for several years. | have had theonor
and the privilege to benefit from his learning and his wisdom.

When | first heard about the Onyx Foundation, which was

formed several years ago, | was impressed by the word

O/ T U@idn®know quite why they chose the term.There's

a tradition in Judaism that when Moses was a little child in
OEAOAT ESO AiI OO0 OEAO EA EITT AEAA
head. Pharaoh was allupset7 EAO6 O CT ET I€thi®T EAT
little child Moses going to take over his kingdom?So, he

wanted to test him. He put some jewels in front of him and

some coals to see if this child was very wiseSo, what did

Moses do?He stuck his hand out towards the jewels, but an

angel came and pushed his hands towards the coals so
Pharaoh wouldn't suspect him of wanting to takeover his

kingdom. This tradition is brought in Islamic tradition as well.

The jewel that Moses was attracted to was the Onyx Stonie.

was the stone that contains all colorsThis was the stone that

Moses was attracted to because indeed he was reachiogt

to people of all colors and all kinds.

The AlSadigin Institute is an association of Muslim and
Rabbinic scholars worldwide. It does historical work

19 Sheikh Abu Groon is the Research and Quality Director at The Onyx Link
Foundation.
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concerning the legal,judicial, and historical connections
between Islam and Judaism] could be talking about Islamic
and Jewish connections in faith and citizenshipBut | wanted
to focus specifically on the Jewish perspectiverirst, | will go
over what happened in the ancient Hebrew Republic and then
| will talk about what's happened here in theJnited Kingdom.

Institutions founded in Scripture

The terms important to Faith and Citizenship are discussed in
the Bible: Nation, Citizen, Coexistence, Equality, Faith, Law
and Morality. For example, in scripture, the concept of
nationhood first finds expression in Genesis 10, where
OAOGAT OU T £ .1 AES O AFEkereAratons A OA
are defined by their family, their language, and their lané®
These three factors determine natioality even today: there is
Jus sanguinis where either the father or mother must
normally be a citizen, andJus solijn which a child born in a
country's territory acquires that country's nationality. With
Naturalization citizenship can be acquired by adoption of the
languageJaws, and culture of a country. So, we see today that
the institutions which exists around ws today have their
foundations in Scripture.

Nation

To understand the concept of citizenship, it is necessary to
understand the scriptural concept of nationhood.A nation is
a community of people that differs from other communities,
it is not global; inthe Torah the concept of being global and
homogeneous is not a good thingWe read about the Tower
I £ "AAAT h xEAOA OOEA AT OEOA AA«
uniform words... And they said, "Come, let us build ourselves

20 Genesis 10:31
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a city [at Babel] and a tower withits top in the heavens [to

i AEA xAO xEOE 'T Ayh AT A 1 A0 OO
The idea is if you lose distinction, if everybody is the same,

you begin to think you know everything and there's nothing

else to learn. It's only when you see difference and there is
something beyond yourself, that you are challenged to realize

that you may not know everything. If everything becomes
homogeneous, this is followed by pride, and then rebellion
against God.

As a defense against this, the nation is placed the highest in
a hierarchy of associations and contractual obligations: the
foundation being husband and wifé? then the family 23 the
tribe,24 the community 25> economic guilds?6 with the nation
pulling it all together.2” Each level represents a federation of
smaller units towards a common goal; thus, a nation is a
group of people that come together for a common goal.

Natural Law

In the Torah, the concept of a common goalas defined by
the commandments. The first time the word commandment

is used in the Bible is in the book of Genesis when Adam was
commanded not to eat from the Tree of Knowledge in the
Garden of Eden.

In Genesis 2:16, a contract was made with Adam tertd the
Garden (this world), which was binding on all humanity.
From that verse, seven principles are deduced, which are the

2l Genesidl1:1,4

22 Genesis 2:24

2 Deuteronomy 11:19

24 Numbers 36:113

25Ex 21:2836 and Ex 22:5
26 Deuteronomy 19:14
2TExodus 19:%
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basis of Noachide teachings, and are basically seven of the Ten
Commandments, sometimes referred to as Natural la@:

1. Believing in the One and Only God (Single ultimate Cause
of all things, source of all reason)

2. Respect and submission to God (the prohibition of
blasphemy)

3. The protection of life (the prohibition of murder)

4. Protecting the concept of the family (theprohibition of
adultery)

5. The protection of property (the prohibition of theft)

6. Freedom to enjoy must be limited by moral and social
considerations (the prohibition of eating meat from a
living animal)

7. Ensuring justice (the foundation of the courts that
provide justice)

This is the minimum requirement of what is meant when the
Torah talks about a nation. This is the basic law from God,
which in Hebrew is calledDeen in Arabic,Din. Deenand Din
are the dividing line between civilized Nations and Lawless
Nations, between civilization and barbarism.

Some think the Torah describes only religious law,
differentiating between one religious group and another.
Actually, from the Torah point of viewDeenis the hallmark of

a Civilized Nation.) 08 O O Efiérendefbériekn padple
who are keeping the minimum requirement of civilization

and those who disregard i° For example, those who believe
murder is permitted, or property has no meaning, etc., is to

BeKS GKNBS y2( AyOfdRSR FNB 4L FY GKS
GKSS 2dzi 2F GKS flLyR 2F 938LIidés awSyY!
FYR @Gl 2y2dzNJ 6K& FFGKSNI FyR (K& Y2iKSN2
obligation to keep the traditions of thancestors.

29 Meiri, Beit Habechirah, Avodah Zarah
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reject these principles and to become a rogue, outlanation.
Deenis thus the measure between civilization and the lack
thereof.

In Judaism, this is also the minimum requirement for the
believer to be guaranteed a portion in the hereafte#
sometimes referred to as salvation.A person who keeps the
sevenlaws, whatever their religious practice or customs, has
a portion in the world to come.

We believe there is ndeen no basic law which is acceptable
before God, other than these principles.So, in this context,
these seven laws are simultaneously the mimum
requirement that a person needs to be an acceptable citizen
and an acceptable believer.

National Contracts

Just as the citizen has an obligation, the nation also has an
obligation. At the level of nation, you have national contracts
or covenants, Brit in Hebrew, 3 E A 8 /& QMallic. This
describes a way of life. When the Torah was given, Moses
went to Mount Snai to receive the tablets. Moses wrote this
down and passed this on to the Children of IsraelWe are
taught at that time; God spoke in seventy languages
corresponding to the seventy nations of the world. This is
understood from a verse in Deuteronomi O4 EA |, 1T OA
from Sinai and Shone forth from Seir (in Jordan) to them; He
appeared from Mount Paran (in Arabia) and came with some
holy myriads [Prophets]; from His right hand was a fiery Law

A N £ o~ A

80 Mishneh Torah, Melachim uMilchamot 8:11
31 Deuteronomy 33:2
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The words that are used here,ba, Drach, hofig these
correspond to words in Hebrew, Latin, and Arabié2 God
spoke simultaneously in all the languages of the world in
order to demonstrate that all mankind has a portion of His
revelation. Indeed, the question is posed: why was the Torah
given in the middle of the desert?lt was to show that it is not
owned by anyone. There's no one person that can say the
word of God belongs to him.It belongs to, and speaks to, all
of humankind.

Rabbi Benamozegli3 whose school of thought forms the
basis of the Al Sadigin organization, discussed the narrative
of the Generations of Noah and the revelation of Torah.
Differences among people and nations are natural and good,
and no nation is better than another.Indeed, as taught in the
Jewish tradition, the norJew who studies the seven basic
commandments can reach the level of the Jewish High Priest.
We can all attain the highestevel becausehere are multiple
divine covenants going on at the same time.

The Talmud explains the national contract of the nation of

Israel and was centered around the symbolic institution of the

Temple and the preservation and the transmission of the

Torah for the benefit of all mankind.

"O00 TAOCEITTAI AT 1T OOAAQOGHIdBAdi 8O T
Israel. The national contract of Rome, at least as envisioned

by the rabbis, was to establish markets, to improve hygiene,

to establish an economic system for the benefit of mankind.

This was a divine task for them. The national contract of

Persia, according to the rabbis, was to facilitate cultural

32 Sifrei Devarim 8343

33 Rabbi Elijah Benamozegh (182200), Italian rabbi and a noted Kabbalist,
highly respected in his day as one of Italy@stneminent Jewish scholars. His
major work islsrael and Humanity1863)

40



commerce, quell rebellions, and establish effective
administration for the benefit of all mankind34 Every nation
had an identity, a direction, something that was pulling them
all together. This national contract was such that everyone
who was part of the nation felt they were there for a reason.

National Perspective

There are limits to the extent that one nation can understand
another nation. For example, the Torah gives us only minimal
criterion for judging a non-Jewish Prophet.In Deuteronomy,
the basic requirement for a prophet sent to the Children of
Israel is that he must teach what Moses taughtBut beyond
this, the Torah also teaches that there were thousands of
prophets sent to other nations, about whom the children of
Israel know little or nothing. Rabbi Benamozegh uses this
teaching to provide the context for a verse in the New
Testament, The [Greek] thinkers and philosophers whom
God has in every age sent among them, to recall them to the
OAAOAA OOOOEhRh xEI I 3[Thidmedndtbat A A
leaders who were not even similar to prophets to the children
of Israel could very well ke prophets to the nations of the
world.

The national contract gives the nation an identity and
perspective, not unlike how a corporation or guild can have
its own identity independent of its members. While not
everyone in a nation may share this identity like employees

in a large corporation, they must still be willing to contribute

a portion of their time and energies towardsit, as long as it
satisfies their needs Today OAOAT AET Co AT A
superficial examples of the need the nation should be fulfilling

34 Talmud, Avodah Zara 2a
35Romans 1:120; Acts 17:23, 28
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in terms of giving citizens a sense of belonging, purpose and
meaning in life.

Six Types of Citizens

The idea of nations in the Torah framework is not a One
World, homogeneous society, where there are no needs
except that of the citizen and the world, and nothing in
between. Instead,you have a concentric set of groups with
their own identity and needs, the smallest the husband and
wife, family, the tribe, the canmunity, the economic guild,
then the nation. International law is governed exclusively by
the civil law (the laws of Noah), and answerable to God.

At the base of all this, you have citizens.

The jurisdiction of the ancient Hebrew Republiéncluded:36
The Children of Israelbnei yisrael, ezrach

The Naturalized Alienger tzedek

The Foreign Residentger toshav

Foreigners,nochri
Rouges and outlawsakum

egegeegee

The first two names are usually called by theerm Jew, Israel,
or the Children of Israel. The other four terms are usually
called nonJews or gentiles. These terms have been the
source of confusion. They are often used loosely and
incorrectly when describing the views of Rabbinic Judaism.
Sometimes laws affectingakum (rouges and outlaws) are
applied to ger toshav(foreign resident) and the reverse. This
causes major teachings to be misunderstood.

%6 Mishnah Torah, Avadim
42
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The following is a discussion of these citizens in detalil:

To become a nativeborn citizen of the Hebrew Republic was
based on family, a person born of a Jewish mother was
automatically part of the Jewish Natior$’ This means they
are obligated to keep the national contract based on Torah.

To become naturalized citizen, the court must be convinced of

OEA DPAOOIT T80 OET AAOEOU 11 OE 4
circumcision, immersion in a pool of water ormikveh, and,

when the Temple was standing, sacrifice:

Renounce all allegiance to foreign Natiwal Contract.
Uphold the common and particular laws of the nation.
Uphold the territorial possessions of the nation.
Uphold the other citizens of the nation.

Uphold the national contract of the nation (symbolized
by circumcision,immersion, and sacrifice)

=4 =4 -4 -8 -9

This is all based on a passage in Ruth when she said she would
become part of the Jewish peoplé

To become a foreign resident, this acceptance must be made
in the presence of three judges

1 Accept the sovereignty of the court.

1 Uphold universal civil law.3°

1 Uphold the other citizens of the nation.

7 Disclose allegiance to foreign national contract.

37 Deuteronomy 7:34
%8 Ruth 1:16
¥EKS a[l s 2F b2IKéX aildaKySK ¢2Ntt K { SA
8:10
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This is the most important part of this presentation. The
foreign resident included people who wanted to live in the
nation of Israel, but they weren't part ofthe Children oflsrael,
and they didn't want to be part of the culture. They had to
accept the sovereignty of the court and be part of the judicial
system, this is because it is not possible to have peace in civil
society unless you have a single judidigystem40

This was the signature characteristic of the Constitution of
Medina, a contract creating a single nation of Muslims and
Jews in the T century. It worked because the Muslim and
Jewish people had an integrated legal systemThe Jewish
people had their legal system, the Muslims had their legal
system. The system was integrated by appeal to Muhammad
(pbuh) for all cases that fell betweerlegal systems.

For both the naturalized citizen and the foreign resident,
there were anti-discrimination laws:

1 You shall not wrong him in speech (harassment)}

1 You shall not oppress him in money dealirf§

1 You shall not oppress him due to race, religionpr
national origin43

Indeed, the dignity of the naturalized alien and the foreign
resident must be preserved* Not merely tolerated, they
have the right to live in a dignified way.

40Exod 12:4819

4 |saiah. 49:26

42 Deuteronomy 24:1415, Sifrei
43 Exodus 22:20

4 see Leviticus 25:39, Mishneh Torah Sefer Kinyan Avadim 1:7
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National Contract & Social Contract

Society was structured around a national contract as
embodied in the Torah (guidance) and a social contract as
embodied inmishpatjf AEOEIT 1 Axh OEA O, Ax |

The Children of Israel: bound by Torah ¢ishpat

The Naturalized Alien (convert to Judaism): bound by
Torah & Mishpat

1 The Foreign Resident: bound byMishpat & Foreign
Law

T
T

T 4E1 OA O1 AAO +E1 C8 OMihpadEOAEAO
1 Foreigners: bound by Foreign Law
1 Rouges and outlaws: resisting all law

This is besed on the use of the word Torah and rshpat in
these two verses: "There shall be one law (Torah) for the
native and for the stranger Ger tzedek who resides in your
midst." j %@ AOO p ¢ d tmisfpa)BGhall e exadied j
for you, resident (Ger toshay and citizen alike, for I am the

, T OAh UT 60 "TA8d6 j, AOEOEAOO ¢4
The children of Israel and the people who became naturalized
followed Torah, which means guidance. They would also
follow mishpat, which means the minimum civil law, or
secular law asft is called today. The foreign resident would
only have to follow the civil law, in addition to whatever
foreign law he declared, for example Greek or Roman law.
Those who were under the king's jurisdiction, they only had

to follow the civil law. Foreigners followed foreign law. And

of course, rogues and outlaws didn't follow any law.
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The National Contract for the Children of Israel

Given that there were different citizens following different,
yet interconnected legal systems in one nation, howid the
national contract apply to each of them?For the Children of
Israel and naturalized aliens, the national contract applied to
them directly. It centered around the symbolic institution of
the Temple and the preservation and transmission of Torah
for the benefit of all mankind.

However, foreign residents, because they declared allegiance
to a national contract of a foreign nation, are not obligated to
participate in the national contract of Israel. They have
complete freedom to practice their cultire, traditions, and
religion within the scope of civil law.

The Torah provides protection to the foreign resident, such
that lack of participation in the national contract must be
legally defined in such a way that it cannot detract from the
41 OA E 6 @ndrentis iwith regard to respect and honor
(derech eretz, to charity (gamilat hasadim), and to making a
living, a foreign resident(ger toshav)is to be treated as the
citizen (Israel),46

In addition, if the foreign resident wanted toparticipate in the
national culture, they can. They can even be given authority
to participate and contribute to the culture, for instance, the
Samaritans are an example of a community that lived within
a community. They lived within the larger Hebrew republic.
They had their own court system, their own law And this was
all sanctioned by the government of Israel at that timeWhen

it was determined that their law for example concerning
eating milk and meat were the same as Jews, they were

4 Deuteronomy 14:21
46 Mishneh Torah Sefer Shoftim Melachim uMilchamot 10:12
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certified as completely satisfying and contributing to the
greater culture#” The foreign resident could play a dual role,
contributing to their own identity and contributing to the
identity of the nation.

The National Contract for Other Nations

Rabbi YaakovAnatoli (1194-1256) explained that when the
children of Noah, that is, the other 70 nations of the world,
created nations, they used the model of uniting a people based
on a national contract. They created their own systems.
According to Rabbi Anatoli, egn what we see today is derived
from these original commandments that were given to Adam.
Civil laws which have nothing to do with the children of Israel,
for instance stopping at a red light, have as its very root a
commandment from God.This gives it afuller, less arbitrary
meaning.

Social Contract

In addition to the national contract, citizens have a
responsibility based on a social control, which is ultimately

based onmishpat Every citizen has to be involved with every

other citizen as well. The Torah teaches if your brother

becomes destitute, others must help him, and the definition of

OAOT OEAO6 ET Al OAAO All OE@ OUDA
O) £ Uil OO AOiI OEAO AAAT T AOG AAOGOEO
you, you shall support him [whether] a convert or aesident,

Oi OEAO EA AAT 1 EOA xEOE UI 086

The social contract is defined by the Seven Laws of Noah, the
minimal standard of a civilized nation, embodied immishpat

47 Talmud, Kuthim, 61b
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(civil law). This includes two aspects: providing for their
needs and regricting actions that disturb civil society. A civil
magistrate is appointed to enforce these obligations.

In practice, the magistrate rarely enforces the national
contract, meaning religious law, because enforcement is left
to God. The magistrate oftenenforces the social contract
because lack of enforcement leads to civil disorder.The
seventh law is establishing courts of justice, with
enforcement, so that all citizens can count on a just society.

Rights of the Citizens

Citizens have the right to choose if they wish to commit
themselves to the national contract, support the national

contract, or live by a foreign one. This allows the citizen a
large measure of freedom in determining culture and lifestyle.

In addition, the Torah gives citizens assurances of a number
of other basic rights:

1 Thou shalt not do him wrong (Leviticus 19:33)

1 Thou shalt not oppress. (Deuteronomy 24:14)

1 The wages of a hired servant shall not abide with [the
employer] all night. (Leviticus 19:13)

1 Do not lend to him or borrow from him on interest

(Gerim 61a)

We do not settle him on the frontier (Gerim 61a)

Or in an unhealthy district (Gerim 61a)

Provide scope for his occupation. (Deuteronomy

10:18)

E g ]

These are based on the following Torah verses, amgothers:

Or'TA (A i|0AQﬁm®@%m@@@mm@wo j
AT A OAEI A1 66 j $AOOAOTTT 1 Werpmdpy
toshay) shall dwell in thy midst, in a place which he shall
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AETTOA ET T1T1TA 1T4&£ OEU CAOAOR O
(Deuteronomy 23:17)

Foreign Residents, because they have committed to a foreign
contract, have a unique right to be judged by their own courts.

They have a right to be judged by their peers and are entitled

to same protection under the law as national courts.
Maimonidesb OO0 EO OEEO xAUh O4EA * Ax
appoint judges for these Foreign Residentsgér toshay to

judge them according to these statutes... If the court sees fit to
appoint the judges from the foreign residents themselves,
OEAU 4 Ausgas

Enforcement of Law

It was explained previously that in the ancient Hebrew
republic the citizen who keeps the Seven Laws of Noah is a
practical approximation for a believer, similarly the justice
system implemented by the Hebrew republic was
approximates justice, it is not divine justice.

In this legal system, a citizen is said to be bound to two
jurisdictions, a heavenly court and earthly court. The role of
OEA EAAOGATIT U AT OO0 EO AOOOI AA
single commandment in the Torah whee reward is stated
alongside it, which is not dependent on the resurrection of the
AAAABOG j #EOI T ET ptcAQ

O

This distinction is key to understanding the difference
between the Roman (Western) concept of law and the
Oriental (Eastern) concept of law.

48 Mishneh Drah Sefer Shoftim Melachim uMilchamot 10:11
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In Roman civil law and its derivatives, a law only has meaning
insofar as it is enforced by the sovereignThere is no concept
of law as guidance.A modern example would be if the police
say they will only give tickets for going 10km over the speed
limit . This effectively makes a posted speed limit of 90kmh to
be 100kmh.

In the Oriental (Eastern) concept of law, God is the sovereign.
Enforcement is done by God who sees all and knows our
hearts. While technically this is a theocracy, the word
theocracy has been given a bad name because it is confused
with Western style enforcement. There are visions of minions

of religious police monitoring compliance with "God's law".
However, this is mistaken,since neither the Torah nor the
Qur'an spend anything more than a few words discussing
enforcement of law.

The Oriental (Eastern) concept of law is guidancddeally it is

a rich reservoir of information from which to draw on to
decide how to act appropiately in any given situation.
Enforcement is done by God who sees all and knows our
hearts.

However, in a real world, there are unbelievers, hypocrites
and criminals who would take advantage of this situationSo,
the earthly sovereign is empowered toenforce a subset of
these laws, being limited to those laws which allow the proper
functioning of a just and civil society.

4EEO A1 O Agbl AETO Al T OEAO A/

AAOGAOEAAA ET OEA 41 OAE | AT A
especially Capital punishments, seem so severe that if
enforced in the Western style it would cause a collapse of the
judicial system. In the heavenly court all laws are judged by
God who sees all and knows all and does this, and for one who
is receptive to this, these lawgprovide moral guidance. The

50
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physical earthly court, however, was to do the minimum that
was required to assure civil peace and society should function
properly. The requirements for conviction depended on
accountability, intention, prior warning, witness to the act,
character of witnesses, etc. These requirements were
expected to be as strict as necessary to reduce the sentences
of lesser crimes to the minimum needed to allow the proper
functioning of a just and civil society.

Balance of Powers

The ideal balance of power in the Bible was represented in the
persons of the prophet and the king.The prophet anointed
the king, thus giving him an authority, which could be
removed.

1 The King represented the wants and needs of the
population.

1 The Prophet represented the moral rights and
obligations to God.

There was a balance of powers between the king and the
prophet. The king represented the needs and wants of the
people, the prophet represented the moral rights and
obligations towards God. The king was anointed or put into
Power by the prophet, and the prophet could take the power
back. But only the king could enforce any of the laws, the king
could raise an army by taxesThe prophet could do neither.

In the Hebrew Republic, the powers ahe prophet were given
to the Sanhedrin. The makeup of the council includes a
president - nasi, chancellor- av beis dinand sixtynine general
members who all sit in the form of a semcircle when in
session. Decisions are made by majority vote. The
constitution of seventy-one is to preclude the possibility of a
tie. Members of the Sanhedrin are not elected, nor is their
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position permanent. Any scholar, at any time, may gain a
place on the legislature by proving a greater level of
scholarship in Javish law than a current member of the
legislature.

The king was suggested by the people and approved by the
Sanhedrin. The King could be tried by the Sanhedrin. The
King appointed ministers and they functioned as a legislature.
They enacted legislatio that could be overturned by the
Sanhedrin. Only the king and his ministers were authorized
to raise an army and collect taxesThey were responsible for
all public works and social welfare services. The Sanhedrin
was responsible for the institution of the Temple,
administrating the boundaries of Jerusalem, and
administration of the pilgrimages.

The Limits of Legislation

There is a Torah principle that the court cannot make a decree
OEAO OEA PAITPIA x11T80 A 111 x4
AT i i 01T EOU A EAOAOEED xEEAE OEA
i 4A1 1 BGAR " AAA " AOEOA omnAq AT A &
restriction upon the community unless the majority of the

Aiii OTEOU xEI 1T AA AAIT A O1T OOATA

In practice this means that the Hebrew Republic would:

1. Abstain from enacting a law that would oppose the
king or the will of the people (essentially a veto), and

2. Would modify existing laws in their particulars (for
example requiring advance warning, explicitly
witnessing of the crime, etc.) effectively limithg
enforcement to match the minimal needs of civil
society.
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Granting Religious Tolerance for Religious Reasons

Coming to the topic of England and Europe, Eric Nelson of
Harvard University makes a wonderful presentation on thig?
He says we've often ben taught that in the last 200 years we
went from being a very theological, religious people, to being
like Isaac Newton- more metaphysical, wondering about how
the world is put together, and then finally in the last hundred
years becoming rational.

Nothing, Dr. Nelson says, could be further from the truth.

Eric Nelson explains that freedom of religion and human

rights in general were promoted by deeply religious people

£ O AAADPI U OAT ECET 6O OAAOGIT Oh O
most fundamental @mmitments emerged out of a deeply
theologized context, explicitly justified in the first instance on

OEA AAOEO 1T &£ OAITECEIT OO Al AEIi 0856
O3APAOAOGEIT 1T &£ #EOOAE AT A 30AO0/
Thomas Liuber (15241583) known as Erastus.A lot of people

think that Erastus endorsed the absolute separation of church

and state and the implied sidelining of the Church by
relegating all authority to the State. Reid Barbour, professor

I £ %1 C1 EOE QO #1 1 bAOAOEOA , EOAOA
views of ThomasErastus should not be confused with the

popular conception that often replaces careful study: Erastus

took it for granted that a society whose civil magistracy would

handle all forms of coercion would nonetheless, even
accordingly, be operating under theaegis of a single, unified

OAl ECET 186

PaeKS wStAIA2dzA hNAIAYE 2F wStAITA2dzA
by the Foreign Policy Research Institute.
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Erastus described a system where the civil magistrate should
handle all forms of enforcement required for civil society,
acting on behalf of public interest and the Church as a moral
and guiding authority. This enfecement should be done in a
minimal way. Erastus based his views on the ancient Hebrew
republic.

John Selden: that spiritual labour might in no way be
stifled

John Selden was one of the principa
architects of the English government,
before during and after the English Civil
War. He was called 'the glory of the
English nation' by Hugo Grotius, and
'the chief of learned men reputed in this
land' by John Milton.

He constructed the English government
according to an ideal. It was to cherish
and support the external worship of
God, to encourage the Church in its role in providing moral
guidance, to regulate our lives in a manner required for civil
society, to establish general peace and tranquility, that
spiritual labor might best be exerted aml encouraged and in

no way stifled.

His writings clearly show from where he was drawing his
vision:

1618 History of Tithes- Tithes were not paid to the Priests,
Levites or poor, but were collected and distributed by the
king.

1635 The EnclosedOcean- The ability of ancient Israel to
have a border in the Mediterranean.
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1640 The Law of Nature and Nations According to the
Hebrews- The nature of Citizens in the Hebrew Republic.

The English Civil War (16421651)

1644 Civil year and Calendar of thdewish Republic The role

of the legislature in determining religious holidays.

1646 The Jewish Law of Marriage and DivorceShowing the
contractual nature of marriage.

1650 The Sanhedrin and the Government of the Ancient
Hebrews - 3 AT AAT 8 O A Eodkdnd & sy€ddm o0 A
government with maximum freedom for religious expression.

2AEA " AOAT OO AAOAOEAAO *TET 3A
DOET AEPI A AOAEEOAAOO 1T £ %l Cl EOE
experiments in the regulation of religious societies agreed

xEOE #Al OET 60 ATii1T1PI AAA AOGOGAO
designed, as long as we live in this world, to cherish and
support the external worship of God, to preserve the pure

doctrine of religion, to defend the constitution of the Church,

to regulate aur lives in a manner requisite for the society of

men, to form our manners to civil justice, to promote our

concord with each other, and to establish general peace and
OOAT NOEI EOU8 OEAO ODEOEOOAI 1 AA
encouraged [and in no way ®E £l AAYy8 OEA Ofi A
[Selden] studied towards the end of his life became more
emphatically comprehensive in their religious orientation;

the farther he moved from investigating early British pagan,

early British Christian, Grece2 | 1| AT h AT Aultu@8 UOE A
towards his final Judaic studies, the more the absolute
integrity of religion in the society under scrutiny became
AOOAEAI 86

This was the context for the justification of religious tolerance
and human rights in general. Before the English CiwVar,
there was a great revival of religious fervor. This included
outspoken religious groups such as the Puritans, the Quakers,
the Ranters, the Seekers. There were militants and extremists
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advocating violence, one tried to blow up Parliament. There
were spiritualists advocating fantastic and unrealistic
solutions to unite the commonwealth. John Selden felt the
example of the Foreign Resident in the ancient Hebrew
republic was ideal. They had complete freedom to practice
their religion, even develop t as a community, within the
framework of other communities doing the same, all citizens
bound together by mishpat (civil law). Religious freedom was
to be provided because the Bible said soln other words,
deeply religious people granted religious fredom for deeply
religious reasons.

Judeo-Christian Heritage

In the 1600s, the leading political theorists rejected the
secularism of the pagan Greeks and Romans, as well as the
Humanism of Renaissance political thought, and
recommended that the bestfoundation would be derived

from concepts of the ancient Hebrew republic. Christian
(AAOAEOO (AT OU ! ET Ox1T OOE AAAI AO
Hebrew doctors of the ancienter sort, and some later of best
AOGOAAT AA A1 O 1 AAOTETCO tewre T1A
ordinances of Moses touching the external practice of them in

the commonwealth of Israel, which the Rabbines did record,

and without whose help, many of those legal rites (especially

in Exodus and Leviticus) will not easily be understood."

ThecoMADPO T £ OEA O, Ax 1T &£ .1TAE6 A
enough to bind all mankind. Unlike other political systems

which justified themselves on pragmatism or human nature,

this new approach was based in the first instance on an
attempt to approximate measures attributed to God.
Embodying the best, fairest, and most just that the people

could envision, these measures were removed from the noise

of consensus, personalpreference, and vested interest -

factors that were bringing England to the brink of Civil War
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John Selden created a system which was rooted in the Bible to
create a commonwealth that would provide freedom for its
deeply religious subjects. This method of drawing political
theories from the Torah, the Bible and Rabbinic writings
would become known as the JudeeChristian heritage. There
xAOAT 60 AT U * Ax O -Enrighdn hebitAgk. ItE 1
was established by Christians who read the Torah,
Maimonides, Josephus,and other rabbinic works to both
structure a society, and to encourage religioal expression.
Perhaps it is worth mentioning here that this effort paralleled
and was in some ways inspired by the Ottoman Empire at the
same time.

John Selden specifically chose the model of the Hebrew
republic, with these modifications:

1 England had o special national contract because God
did not make a special covenant with the people of
England or set up a priesthood for them.

9 11 AEOEUAT O Oi AA Ai 1 OEAAORA

complete religious freedom within civil law.

1 Parliament should be theexecutor of all law, even
religious law.

1 Parliament would exist in two houses to embody 1) the
wishes and needs of the people and 2) their obligation
to higher standards

The state was to draw morality from scriptural values, the
government was supposed to enforce the minimum amount
to keep civil peace and to encourage religious expression.

Tale of Two Cities

In England,John Selden designed a government with two sets
of parliaments, a House of Commons and a House of Lords
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based on the balance of power between king and
prophet. One body was to reflect the needs, wants and
desires of the people, and another body was intended to
provide moral limitations and direction. When legislation
passed between these two houses, it could be counted on to
be well-founded.

A hundred years later, France faced a similar crisis. But rather
than say one should look to their religious heritage and grant
religious freedom for religious reasons, they declared a
separation of Church and State completely, and anyone who
did not give primacy to the state was at risk of losing their
head. Historians later dubbed this a Reign of Terror.

What happened in England and what happed in France
were completely different. France had a complete separation
of church and state, but instead of a balance of power, the
church was completely disempowered, and it ended in a
reign of terror. England was able to put society back together
again, able to give freedom to Calvinists, Protestants,
Presbyterians, and others.It took a while - things didn't go so
smoothly all the time - but a resilient and dynamic structure
had been founded which dealt with their issues, and indeed
many of the sane issues that we face today.

Humanism is a religion

7TEAO000 EADPAT AA OET WA doniiheve 3 AT .
many Quakers, Ranters, Seekers and other enthusiastic
visionaries now. In the last centurydifferent kinds of religion

have developed, no lessefvent. Moral systems have been

created which guide people's lives and help them make
decisions about whether they should or should not do
something. Secular Humanism and various forms of Atheism

have become a weltleveloped competing set of moral valug

so they effectively function as a religion.
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According to the early founders of Western governments,
Adam was given seven of the ten commandments with the
first commandment concerning the garden of EdenTo them,
Adam represented all of humanity.Thesebasic laws were the
Godgiven foundation of all civilized human behavior. This
was not just tenet of faith, but a requirement that
underpinned the ability of the government to be moral, just
and free from corruption. From their point of view, even if
onA AT AOGT 60 AAI EAOGA ET 'TAh 112
standard measures were given by God, that is, they must be
removed from the noise of consensus, persongreference,
and vested interest.

*TET 3AT AAT AOGPOAOOAA EO OEEO x
what the law of nature means, but the law of GodHow should

I know, | ought not to steal, | ought not to commit adultery,

OT1 AGO Oi i AAT Au EAA OIT A T A O 8
ought not to do them, nor because you think | ought not; if so,

our minds might change: whence then comes the restraint?

From a higher power, nothing else can bind. | cannot bind

myself, for | may untie myself again; nor an equal cannot bind

me, for we may untie one anotherlt must be a superior, even

"TA "1 1 ECEOUS8SG

Man-made religious systems and the Hebraists

Secular Humanism and atheism, by not disclosing themselves
as new religious systems, now claim primacy in all legal
decisions of moral import, something not originally intended
by the Hebraists. Thus, the govenments set up by the early
political theorists like John Selden have not handled the
incursions of these manmade religions well.

Law cannot be divorced from moral judgment calls, so the
I Ax ET OAT OAA Oi 1T OAl EOQUG6 O1 AAO E
democratically by polls and referendums, or by legal
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decisions in the high court. The former has often yielded
unsatisfactory results because the public tends to be fickle
and potentially swayed by special interest groups. The latter
is problematic because of thedual roles of the high court,
which is at once the highest court of appeals and arbiter of
some of the most controversial issues.

Conclusion (for Muslims)

Western civil law, in particular the English system, is actually
based on theDeenof Noah. Thishas a connection with the
Deenof Islam.

1 The lawabiding citizen should not feel threatened by
any other citizen who abides by a differenODE A& A OE A

1 Deenis a pragmatic approximation of the minimal
requirement for a believer, a proper citizen. While it
may not fulfill the requirements for a faith community,

a proper citizen is deserving of respect and dignity.

1 Aberrations in this system -- such as when the
religions of Christianity, Atheism or Humanism exceed
the mandate of the magistrate to enforce- are all open
to public debate, and one can expect and demand a fair
dialogue.

Conclusion (for Europeans)

The conclusion for Europeans is that Islami®eenis what
Muslims refer to when they say there is no religion acceptable
before God except for IslamThe word for religion used there
is Deen Observing thisDeendoesn't mean that one has to
make a pilgrimage to Mecca or to keep Ramadarihe word
Deenmeans basic submission to God, and this in turn is the
basic measure of civil behavior.lt is the difference between
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nations who respect law and lawless nations, between
civilization and barbarism.

1 This concept is not all that different from the western
tradition of Basic or Natural Law.

1 It is the obligation of every civilized human being to
work that all mankind should measure up to this
minimum standard.

1 When Islamic Deen becomes blurred with Islamic
Shari'a (basic law blurred with detailed law), this can
result in difficult confrontations. When a Muslim
denies dignity to a nonrMuslim citizen, this is a
violation of state principles and parallels a similar
violation of Islamic principles.

Being a goodcitizen in an approximation of being a believer.
Deenis connected to the Judedhristian concept of Laws of
Noah. Only when thisDeenbecomes blurred with Shari'a,
which is basic law together with detailed law, does conflict
erupt.

Conclusion (for Jews)

The conclusion for Jews is this: The Judé@hristian heritage,
as envisioned by John Selden, restricted the role of the
government to enforce only the minimum anount of
laws that would ensure civil order, and left room for deeply
religious communities such as the Quakers, Seekers and
Ranters. One of the first communities to benefit from this was
the Jews, whom Cromwell invited back into England.

1 The JudeeChristian heritage made room for deeply

religious communities, such as the Quakers, Seekers,
Ranters and Jews.
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1 Jews obtained freedom to create and develop their
own society.

1 Jews were able to form their own society, communities
and even courts, on condition theai participation is
voluntary, and within limits is recognized as binding
arbitration.

1 And where there was common ground, Jews were
eventually able to participate in English culture,
tradition, and heritage as equal citizens.

The Jews obtained freedom to create and develop their
society in the commonwealth, they were able to form their
own community and courts. Their courts had authority as a
form of binding arbitration. There was common ground even
to the point where the Jews were able to participate in English
culture, tradition, and heritage. Today, Jews must work for
the same rights fa all their fellow citizens, especially those
with whom they share so much. They must find ways to
eliminate misunderstandings and foster clarity.

Conclusions for UK Citizens

All citizens and residents of the United Kingdom would
benefit by remembering the scriptural roots of the balance of
powers between court, parliament, and religious institutions.
Religion is not meant to be subservient to secular law and is
not meant to betrumped by public opinion, referendum, or
judicial activism. Freedom of religion is meaningless if
government fiat can trump values that Abrahamic religions
hold dear. We are meant to live within concentric circles of
marriage, family, tribe, community, guild, with the nation
pulling these groups together, not bypassing all identity and
belonging and, say, handing out pamphlets to children in the
park informing them that they have rights outside of the
family and need not listen to their parents.
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Abrahamic religions hold by the abovementioned concentric
circles. We do not believe in individual and state, but buffers
between the individual and state- husband and wife, family,
community, tribe, and guild, and then, and only then, and
lastly, the state.

)y O OET O1I A AA O1 OEET EAAT A O1 bil
of alternative relationships, or force children to attend classes

in school that describe alternative relationships in ways that

the family disagrees with. Peaceful families anc&communities

TAAA 110 AA EIi DT OAA ObpiTh 1TAAA
monitoring them and imposing upon them.

The family, tribe,community, and guild can be relied upon to
guide their people, with the state functioning in a baclseat
position, policing only to preserve the common good and not
to impose values. This is the basic assumption of the
scriptural roots of modern political scientists as brought
down by Christian Hebraists, this is what avoided civil war in
the United Kingdom and prevented the rggn of terror in
neighboring France. We ignore this heritage at oyeril.
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Faith and Citizenship: A Muslim Perspective

Sheikh Mohamed Toulba
Imam of South Wales Islamic Centre
Dr Abdalla Mohamed OBE
The Onyx Link Foundation, Chair

Introduction

The central sense of citizenship ageaceful coexistends also
central to the purpose of creation and the Message of Islam.
Allow us to explore this in a couple of questionsHow God
view s humans?

Prophet Muhammad (PBUH) used the termOAEE It OAT &

AROAOEAA '1T A0 OAIQAGHT TEOMEED A EAG

children of God; and the most beloved to Him is  the most
A AT A £E A E Al He@llory 8éatdHing hasreated people
out of love and exten&d His kindness and mercy to all of

themregardless of faithO' T A EO ET AAAA EET A

Al 1 BAT bl Ao

He favoured them with unconditional dignity, honour, shelter,
and good sustenance® ) T Awfe Rakehhonoured the children

of Adam, and carried them over land and sea, govided
them with good sustenance, and favoured them above most of
Our creatior®?. For that reason, God has given a personal
message to every human being to preserve their lives and
their God-given dignity & honour.

God has engrained this message in the natural disposition of
the person. He said:0$1 OEAU OAAE 1| 6&AO

50 Ala dzQ 2 I-Kdbir Infam Altabarani, Albazzar, Ibn Alshihab
512:143
5217:70
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Allah - while all creatures in the heavens and on earth have
Accepted Islan(submission to His will), willing or unwilling,

AT A O1 (EI OEAIT OBAWroMihis AA
perspective, all people are Muslimsi.e., God has bestowed
everyone with a natural tendency to live in peace, preserve

their lives and honour, and to avoid dangers and
inconvenience. Thereforespiritual, and wise people who
reflect will certainly discover their personal message and
become beacons of guidance for their comunities.

God has mentioned ways of attaining enlightenment in many
verses,e. g0/ 1T OEA AAOOE AOA OECT O A
with inner certainty (about the Truth). Just asthere are signs

thereof] within your own selves: can you not, thed,ASA 6

Why then, has God sent Prophets and Messengers to
people?

It is not about reward and punishment, or heaven and hell.
The textual answer is to enlighten those who were able to
discover their own truth with the absolute Truth. Moreover,
to give guidance and reminders to all people of their personal
message to protect their lives and attain safety anldappiness
by appreciating and preserving their own Goegiven dignity
and honour and to avoid harming and hurting others.

He revealed to prophet Muhammad (PBUHD 31T OAIl ET A8
AOA TT1U A OATET AAO8 91HHeEAOA
Glory be to Him, intended for them all the goodness
Therefore, His guidance comprises the best peaceful and
beneficial ways of living and interacting with people and

nature that brings happinessj.e.,peaceful coexistence

%33:83
%51:2021
588:21-22
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He said to people afteHe gave them earthashom® . I T A OEA
less, there shall most certainly come unto you guidance from

Me: and the one who follows My guidance will not go astray,

AT A 1T AEOEAO 36 Hhisiguidarke i©i$lamAtiieay o

of peace and happiness.

Islam is the religion of God with which He sent all His
prophets and enlightened great spiritual leaders:0) T AAAAh
OAT ECET T OF 5, méaAing Eha all) tiiel rdlifjians

ART EOROAA AU '1ABO - AOOAT CAOO |
one Message of morality and gabconduct- and this is the alt
embracing Islam. Therefore, the terms Islam is not confined

to the sealing or final message, nor the term Muslim is
confined to its followers.

It is time for those who became Muslims by following the

Prophet Muhammad (PBUK to acknowledge that his

message is not unprecedentedGod, Glory be to Him, Has sent

him as Mercy for all people.In his own words, he (PBUH) was

sent 001 AT 1 DPI AGA AT A PAOMEAAO i1
previous messengers of God came withHe also emphasized

thatO! 11 DOT DBEAOO AAI iztheymbifiersOEA O/
AOA AEEZAOAT Oh AOG:. OEAEO OAIl ECE

He, Glory be to Him, Has sent them with moral character and
appointed them role models for people to know and love one
another and form virtuous societies that live in peace and

happiness. Therefore, the essence of the religion is mercy,
and its purpose is morality, fostering peaceful coexistence,
love, and happiness.

5620:123
573:19
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The Concept of Citizenship

From a Muslim perspective, citizenship may be defined as the
belonging of someone to a society upon a social contract/
covenant thatensurespeaceful coexistence of all members of
the society and clarifies their rights and duties in sharing the
land that provides the means of living for them.

Citizenship is the civic sense of IslaReligion (Arabic: Deen)
IS good interaction out of love and upon moral principles with
humans, all creation, and naturei.e.,the code of duties and
interactions of people inrelation to their town, city, or local
area. In this sense, worship or religiousness is achieving
morality in character and excellence in conduct with humans
and nature. Collaboration of all people in forming and
maintaining such a virtuous society is als a religious
requirement: God said® help one another in furthering virtue
and Godconsciousnesghat fosters peace and good conduct)

AT A AT 1710 EAIT D TTA ATTORAO EI
Prophetic  practice of citizenship: Madinah charter: .
PPAOAOOGAOGETT 1T &£ OEA EOI AT 60 A£EOAA
personal message from God to every human being and

I AT AAOI Ou ObI 1 OEAI 8 o AlU b

dignity, rights, or freedom is violated in their homeland, they

have to migrate to whee their Godgiven dignity is
appreciated and preserved.God Almighty saidO3 OOAT U OEI
whom the angels take (in death) while they wrong themselves,

(the angels) would ask: In what were you engaged? They would

say: We were oppressed in the land. THaggels) would say:

Was not Allah's earth spacious that you could have migrated
OEAOREEARAOA AL OAh DPOAOAOOEI ¢ 11TAG
1

DOETI OEOU 1T OAO AOOAAEI AT O 01

A

595:2
604.97
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OAAOTT #Z# O OEA EEOOO | EQLAOEIT 1
Abyssinia seeking refuge in the Christian kingdom of Axum

under king Negasiin 615 CE, and later his migration with

them from Makkah to Madinah in 622 CEAs for those who

migrate to a safe land, they have to fulfil the covenant of being

citizens in that land and be loyal to it, respect the law and

social norms, and participate fully in civic responsibilities.

God said:0/ 91 60 xghi &Gl £RIOAWE &bd AT O,
prophet Muhammad (PBUH) said® - O O4 sEolld keep up

OEAEO POI T EOGAO AT A ACOAAI AT 000

After the migration of Prophet Muhammad (PBUH) to
Medina, he established his community as an example for
humanity. It was established upon a covenanfDhimmabh) of
respect, equality, and peaceful cexistence between his
followers and all the tribes and ethnicities with whom they
lived and interacted, regardless of faith differenced. This
was an example society constituted upon equality in
belonging, civil rights, freedom of faith, and peaceful
coexistence.

The followers of the Prophet (PBUH) were committed to this
covenant as a religious duty since God will hold to
accountability those who do not ke to it. As for the people
who co-inhabit with them z as happened in Medina their
commitment to this covenant is based upon their wilful
acceptance to live with them as citizens with equal rights and
responsibilities according to the terms of that charntr.
Thereafter, he (PBUH) declared his allegiance and belonging

51 This is the group name, in Arabic: alladhina aamano, of the people to whom

t NPLIKSG adzKlIYYFIR Aa aSyd Ay O2y dNIX OG
I F R22Q3% | YR (i KAnakadrg; lséfe $ers@s¥2:63y5:600aady

22:17.

625:1

3 Abu Dawod and lbn Habban.

64 Biography of the Prophet (PBUH) by Ibn Ishagq
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to such a community and clarified to his followers that
peaceful coexistence is a religious duty in his words
O7TEI I O1T AGAO 1T PPOAOOAOh AACOAAAOD
Dhimmi (an affiliate to this covenant/a citizen)l shall be his

I pPITATO T1 OEA AU 1T £ » OACAI Al

He (PBUH) practiced direct consultation with his community

iIT OEA 1 AOOAOO 1T &£# OAEAOU AT A xA
O.a8nd whose rule if all matters of common concern]is

con0O1 OAQET 1T Al #.1Thereforg, Ak AcEpisATO 6
Justice, Equality, and Democracy in Islam are the matrix for
establishing a virtuous society that lives in peaceful
coexistence. However, when oppression ends, there should

be no migration as theProphet (PBUH) told the people of

Makkah after removing its unjust rulers from power:0 4 E A O A
OET OI A AA 11 T ECOA®EIT AZEOAO 1 E

Freedom, in such a society, which is formed upon morality,
OAOPAAOh AT A CiTA ET OAOAAOEIT 1T E
and religious affiliations, personal and communal
commitments, moral responsibility, and legal accountability.

The concept of freedm in Islam is expressed in a way that
preserves the safety, peace, and rights of othersGod said:

O, Ao OEAOA AA [ &l fatOandET 1
offended. Moral principles brlng about positive intentions

and lead to beneficial interactions with one another and with
nature. Therefore, the threshold of morality is avoidance of
harm that paves the way to maintaining peaceful cexistence

and the balance of nature: Prophet Muhammad (PBUH) said:
(here should be neither harming 2 of anyone? nor

85 Sunan Abi Dawod
6642:38
67 Bukhari & Muslim
682:256
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nurturing harm in the heart and continuing to act upon
E&O

I O0'TT A #EOEUAT & I4da® isEalcAdd AoA
peaceful coexistence, which is not an ideology or merely a
claim, rather a way of life. It is not actualised merely by
performing rituals and acts of worship such as prayer or
fasting, nor by dresses and appearances, rather by morality
and good conduct.Prayer and fasting are means that elevate
human interaction from immorality and ill conduct to lhsaan
which is perfection of conduct upon high moral principles.

The way of attaininglhsaanis clarified in the Prophet (PBUH)
words Ohsaan is to worship Allah as though you see Him;

if you were not able to see Him, be certain that He is
x AOAEET C [ Sbdh@watgmessof Allah would surely
lead to perfection of the acts of worship that include
interactions with all creation of Allah. Therefore, if the
purpose behind worship is not achieved, the act of worship

will be useless; the Prophet (PBUH) saiddi AT U AOA OEI
xETl AEAOO UAO CAET 11 OEEI"C AQAAD

Islam is the religion of compassion and beautiful human
interaction, exemplified by the conduct of the person who &
faith in God and follow His guidance.Prophet Muhammad
(PBUH) defined the Muslim as the person from whose tongue

AT A EAT A PDAIi DI A AOA OAEAR AT A O

the one whom people trust with their lives and possessioris.
Preservation of animal and plant life is an act of benevolence
in Islam. However, the sanctity of human life is greater than

OEAO 1T £ OEA (11 Uniskarh GakiAgBhe Hd of - AE E

a person is as virtuous as saving the lives of all humans and

8 (Ibn Maajah, ad Daaraqutnee Maalik, and others)
0 Sunan Tirmithi
"1 Bukhari, Muslim,An-Nasai
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taking the life of ore person is as atrocious as taking the lives
of all human beings.

Equality: Prophet Muhammad (PBUH) has been sent to lead

by example in perfecting moral character and virtuous

conduct and treating people with dignity and respect
regardless of faith, colar, or race. He (PBUH) has declared to

his followers and all humanity:04 EAOA EO 11 OEOC
Arab over a non-Arab, neither for a white over a black,

TT0 &£ O A Al AAE 1 OAO "Avirueigs OA A
OEOI OCE PEAOUR AT AThdefdfe, kBoiviAgA A  E O
OEA TT AT AOGO AT A 1106060 OEOOOI 60 E
only God Has such knowledg®! 11 AOAAOQEI 1T AOA

of God; and the most beloved to Him is the most beneficial

01 OEAI &

However, this clear and plain view otitizenship based on the
practice of Prophet Muhammad (PBUH), suffered deviations
throughout the history of Muslims in the form of theocracy
that hijacked the religious system as well as toxic
interpretations and juristic verdicts that poisoned the
foundation of morality and peaceful coexistence laid by
Prophet Muhammad (PBUH). In the following section
theocracy and the roots of toxic texts will be challenged.

Islamic State?

Theocracy from a Muslim perspective is a political doctrine
that calls forthe formation of a religious state that forces the
ordering of government and society in accordance with
Shariah Laws. Theocracy in this context seeks power and
control based upon the belief that Prophet Muhammad
(PBUH) was a political leader who establtsed a state after his

72 Musnad Ahmad
73 Ala dzQ 2 |-K¥bir, Irham Altabarani
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migration to Madinah. Advocates of this doctrine also seek
evidence from the practice of his companions especially the
four Califswho succeeded him, even though guidance for all
his flowers should be only from him!

These advocates maintain that the Prophet (PBUH)
established such a state during his life.The Document of
Madinah, issued by the prophet as a covenant for social
inclusion and peaceful ceexistence, was considered to be a

OAT 1T OOEOOOQOET T A&l O Hitr@tiorQ&W@ASh A
among his companions is considered a@QQI EIC EEO O
xEAO '11 AE (AO OAOAAI AASS8

Political leadership, on one hand, is established through
human choice, according to a constitution and its authority
within the state borders for manaCET ¢ DAT bl A6 O
Ordering of government and civil rights within society is
regulated by state laws, the acceptance of which is a
requirement for citizenship. 2 A1 ECET OO0 |1 AAAAOOE
Prophets and Messengers on the other hand, is not their
personal choice or that of their people, rather it is
commissioned by God in order to deliver His message of
morality and good conduct to people, and not to have control

over them or to establish a state.The following is a typical
example of how a religious gstem is formed and how it
works:

God Has sent His Messenger Muhammad (PBUH) for all
people to perfect moral character and good conduct.He
appointed him as the teacher of this message and informed
him that he has no control over anyoneHis Lord instructed
him to invite all people to His Grace with wisdom and
beautiful preaching. Like all Messengers, his obligation is one
Z to convey with clarity the Message of Godsod Has directed
him not to compel anyone to believeMoreover, He Has given
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people the choice to believe or to disbelieve in His Message.
So, no one can limit this Godiven choice.

Therefore, freedom of choice and lack of compulsion are
fundamental principles of religion:04 EAOA EO 11 AT
OA1 E.CI& tontiast to citizenship, religiosity is a wilful
commitment to follow the guidance of God as instructed by

His prophetsalh | AOOAT CAOO O1 OEA AAOGC
truthfulness and sincerity are basic requirements of faith.
Therefore, after having faith in God and His messenger, there

will be no room for hypocrisy because people have full rights

to withdraw their faith in God and His message without

liability to the Messenger or anyone else.

This was the role of Prophet Muhammad (PBUH) and his
practice: a religious leader. Whomsoever imposes control
over people- political or religious - in the name of his religion
has rothing to do with him since he (PBUH) is the paradigm
of implementing his message.

The belief that Prophet Muhammad (PBUH) was a political
leader has paved way to the claim that he (PBUH)
implemented the Law that Allah revealed for ruling (Hukm)
his statd To support this claim of Ruling (Hukm) in the
political sense by evidence from the Holy Quran, advocates of
theocracy made a serious corruption of the sense éfukm,
that means judgement,in the closing statements of the
following Quranic verses: 5:44 (Those who do not rule
according to what God revealed are indeed the unbelievers)
5:45 (Those who do not rule according to what God revealed
are the evildoers)and 5:47 (Those who do not rule according
to what God revealed arenes who abandoned the Gaidce).

These verses outlined the consequences in the hereafter of

rejecing OEOACAT AT O AU xEAO nbtl 1 AE

OCT OAOT ET ¢ AU xEARashedniuseEbyBIAO O/F
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the factions that advocate theocracy.In fact, the warning in

these verses regards the consequences of rejecting the
following of God guidance regarding arbitration and
judgmentintheverseO" U UIT 6O , 1 OAh j/ - OEA
not believe until they call you to arbitrate in their disputes, and

then find within themselves naesentment regarding your
judgement and submit themselves completely(to your
guidance)d(4:65).

AEA 100AT EA DEOAOK dguhatOAdhi Has C | (
OAOGAAI AA6 EO AT 1T £ZET AA O OEA EC
Quran never uses the term Hukm in the political sense, rather

the terms Malaka, Yamlikufor to reign, Mulk for monarchy,

and Malik for King are used.An example of the jurstic sense

of Hukm is in the words of Moses (PBUHY) &l AA  £OT |
(Pharaoh and his peoplgwhen | feared you. But now my Lord

has endowed me with Hukm and has made me one of [His]
messageA A A O[A620.0Moses (PBUH) was never a king or

a political ruler. Therefore, the word Hukm in this context

refers to the Law and ethical principles that God has ordained

for His vicegerents on earth, to populate it and observe moral

conduct that qualifies them for the bliss of the hereatfter.

The scope of citizenkip embraces all people in a country
regardless of their faith and ethnicity. Peaceful coexistence
between people includes relationships and interactions.In
family and community relationships, the highest value of
bonding is love, and the lowest is resgct. While in human
interactions, the highest value is altruism or preferring the
other over yourself (Eetharin Arabic), followed by loving for
the other what you love for yourself (the Golden Rule), and
the lowest is equity or the valueof being just. The Law, be it
T A8 O 1 Amadd, i®mdank fo safeguard justice, which
EO 111U OEA AAOGATETA 1T &£ -1O0AI
societies thrive. Therefore, observing the Shariah Law that
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theocrats regard as the utmost goal of religiosity is in fact
simply the threshold of morality!
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Reconceptualising Citizenship in The Changing
World

o . Vivian qurtIett o ) o
MAT AAO T £ OE dndseAds staBah&iA E OE
representative on the Interfaith Council for Wales

An Appreciation Of The Work of the Onyx link Foundation

/| OAO OEA T AT U UAAOO ) EAOA AAAI
serving on the Interfaith Council for Wales and the Interfaith

Forum, itis only re@ntly | have come in contact with the work

of the Onyx Link Foundation and its members.l am truly
impressed by the work they have undertaken, which focuses

on reforming world views to the effect that an informed
citizenship is better able to bond togethe with love and a

shared moral compass.

As equally important as are the objectives of the Foundation

is their spirit of humility, openness and, indeed, love, that

draws a range of protagonists in society into their work.This

cannot help but underpin their sincere desire for social
cohesion and the wellbeing of the community. | am,

therefore, very thankful for this opportunity to represent the
"AEUGE &AEOE AO OEEO )1 OAOEZEAEOE
and CitizenshD 6 8

Introduction

Much of what will be read in this paper is drawn from the
AAAAEET CO AT A ETOECEOO 1 &£ OEA
challenging reading for some who have a mindet, a
worldview T £ OOUET ¢ Ol Z£EO AOAOUOEE
existing religions or atheism. Although there are many
understandings that are consonant with the ancient religions
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AT A AOGAT 1T &£ OAAOI AO O1T AEAOUhRh OE
necessary concepts on citizenship for a world that has now
OEOOT E OI OEA OEWUA AICASAEOCIAT A A
world to which came past Prophets, Messengers of God or

Divine Educators.

51T AAOPETTET ¢ OEAOA TPATETC OEIO
God, or whatever is regarded as a Transcendent Higher
Power, has sent to humanity inhe middle of the 19" Century

not just one, but two of His Messengerg the Bab and

"AEUG OAIEIWGEEZD All - AOOAT CAOO 1 &
£ "TAd AO 4EAU T ATEAAOO OI E
attributes. ) T AAAAh A AAT OOA1T " AEUGE 4

equality and essential oneness of all the Manifestations of
God: These attributes of God are nband have never been
vouchsafed specially unto certain Prophets and withheld
from others. Nay, all the Prophets of God, His welavoured,
His holy, and chosen Messengers, are, without exception, the
bearers of His names, and the embodiments of His
attri butes .4

It was decadent, superstitious, and fanatical Persia that
OAAAEOAA OEA " URollodingn the fodistepsOs 1 1 U
of all those who rejected previous Visitations of the Divine,

the religious leaders d Persia mercilessly persecuted the Bab,
"AEUG6 0811 UE AT A Histoty redorld ZD000 Al 1 1 1
souls who, rather than recant their newfound Faith under

threat of death, chose to sacrifice their earthly life as martyrs.

4EA "UAB8O 1 Al & wholnatiorly wasEhk beardrO

£ A TAx O"T1TES8 AOO xAO OEA EAO.
to be the Promised One expected by all religiongfter 6 years

of revealing 500,000 verses, the Bab, in 1850 at the age of 31,

was publicly executed by a firingsquad of 250 soldiers in

74Baha'u'llah, The Kitablgan, p. 67
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Tabriz, Persia. " AEU8 O61 1 UE xAO OOAEAAOD
horrors over a 40-year period culminating in a decree by the
Ottoman authorities to perpetual incarceration in the prison

city of Akka, Palestine.He ascended in 1892 athte age of 75.
"AEU8 0811 UEBO TAIT A 1T AAT O O4EA

4EA "AEUGE &AEOE EO OEA 1 AOAOGO
IS now the second mostwidespread on the planet’®
"AEUGOG61 1 UE OAOAAI AA OEA ANOEOA
are contained intempretations of past scriptures and
prophecies, laws, exhortations, mystical treatise, prayers,

tablets to kings and rulerspoems,and the like. God is praised

and glorified throughout as the One, Single, Incomparable
Essence completely unknowable to Hisreation. He explains

OEAO AO OOEAOA AAT AA 11 OEA 1/
ITA OOOA '"T A xEOE (EO AOAAOEII
Absolute, He hath ordained that in every age and dispensation

a pure and stainless Soul (the Manifestations of Godg lmade

i ATEEAOO ET OEA EEITCARITI O T &£ AAO

"AEUG 0811 UESBO DPEOI OAI DOET AEDPI A
the Oneness ofReligion, and the Oneness of God.The
I AEAAGEOA 'T A EAO 1T OAAETAA A& O
sovereign remedy andmightiest instrument for the healing of
the world (which) is the union of all its peoples in one
Ol EOAOOAT #AOOANTTTA ATTIT1T &AE

Citizenship Based on Transformation

&OT 1T OEA ET AADPOET T 1 Aplacefl Greal AOAI
emphasis on transformation of character, which, when
considered, every previous Manifestation of God also didhe

75 Encyclopaedia Britannica 1992
76 Baha'u'llah, Gleanings from the Writings of Baha'u'llah, p. 66
77Baha'u'llah, Epistle to the Son of thiéolf, p. 62
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underlying reason for which a Messenger of God appears,
Bah&'u'llah tells us, is, 'To educate the souls (and to) refine the
character of every living man.’® This is at the heart of good
AEOEUAT OEEP xEAOEAO 1T £ OEA PAOGO
8EO 110 OEA T1TAEAAO 1T &£ AOAOU
transformation in the whole character of mankind, a
transformation that shall manifest itself both outwardly and

inwardly, that shall affect both its inner life and external
conditions? For if the character of mankind be not changed,

the futility of God's universal Manifestations would be

apparent.’®

Central to transformationisthe®' T 1 AAT 201 A8 OAODC
major religions. | have taken from Zoroastrianism a
OADPOAOGAT OAOCEOA AgAiPI A 1T &£ OEEO
nature) only is good when it shall not do unto another
xEAOAOGAO EO 11 0 C& iThere Ak @ang OO 1
commonalities, or repetitions in all scriptures that address

the cultivation of personal virtues for transformation of
character as well as moral duties for the betterment of
society. Amongst these virtues and duties are love for all,
trustworthiness, honesty, kindness, wisdom, purity, humility,
forgiveness, patience, mercygcompassion,and obedience (to

the will of God). On this point an old, wise man told me when

| was young, that all the Great Educators taught the same

thing but just sat under differert trees to do so.

Imagine then, a much better world populated by people
earnestly trying to put into effect these directives, directives
that come through the Manifestations of God from a Higher
Power. Could we not conclude that those terrible events
recorded in history even up to the present day, would, at the

78 Shoghi Effendi, The Advent of Divine Justice, p. 39
79Baha'u'llah, The Kitablgan, pp. 153154
80 Dadistani Dinik, 94:5
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very least, have been reduced to insignificance if not nen
existence, had people been obedient to those counsels of
virtue? A highly vaunted materialistic civilization is prone to
emphasise the ngative effects of what it associates with

religion. This is like blaming a weltmade violin when played
ignorantly, for the terrible noise that comes from it.But, to be

fair in our judgement about the Revelations that have flowed

through the Manifestations of God (the violin if you like), we

also have to register the tremendous good that has come

EOI ATEOUSO xAU xEAT Aiii Ol EOGEAO
directives of the Manifestations.) O EO OOOAOOAA E
Writings that the primary impulse in advancing civilization

has always come from religion.

The progress of the world, the development of nations, the
tranquillity of peoples, and the peace of all who dwell on earth
are among the principles and ordinances of GodReligion
bestoweth upon manthe most precious of all gifts, offereth
the cup of prosperity, imparteth eternal life, and showereth
imperishable benefits upon mankinds? | T A O !BahA, &é |
oif1T 1T&£ "AEUGOB81I 1 UE AT A DPAOEAAOD
stated: Only by improving spiritually as well as materially can
we make any real progress and become perfect beings was

in order to bring this spiritual life and light into the world that
all the great Teachers have appearedlhey came so that the
Sun of Truth might be manifested, andhine in the hearts of
men, and that through its wondrous power men might attain
unto Everlasting Light82

A study of history related to the civilizing influence of religion
notes marvellous advances made after the coming of Moses,
Buddha, Christ, Muhammad indeed of every Divine Educator.

A

) O EO xEOE OEEO ETTx1I AAGCA OEAO

81 Baha'u'llah, Tablets of Baha'u'llah, pp. 1230
82W! o Ball, Paris Talks, p. 68

80



iswaq EO QOEA AE@QQAIAOO &AEOE
AOAOT Al E® OEA A£OODHOAS8S

Progressive Revelation & Citizenship

However, we may ask that if the past Manifestations of God

Al PEAOEOAA OEA T1TAAA O OA4#E Oi
Teachings, now embdded in the Sacred Scriptures of the

x1 Ol AGO OAIl ECEI T QNparbaiswer i©iaded OA D A
upon the fact that only until very recently, in the long history

I £ EOI ATEOUBO AOT 1 OOEiITh All DA
interconnected. Huge physical barriers such as oceans,
mountain ranges, deserts and the like have kept the mass of
humanity apart. Therefore, God in His justice and wisdom has

sent His Messengers to all parts of the world so that no

population has been deprived of Divine Guidance.

We only know the names of some of the Manifestations such
as Krishna, Abraham, Moses, Zoroaster, Buddha, Christ and
Muhammad, the two recent Ones being the Bab and
"AEUS Q3 1A U EASE &tdied thdt indseEManifestations
will come in the future. Many other Manifestations have
appeared before the earliest recoding of these Chosen Ones of
which no records exist." AEU8 O81 1 UEh OAODPIT T AE
regarding past Prophets of which no recat exists wrote:

Know thou that the absence of any reference to them is no
proof that they did not actually exist. That no records
concerning them are now available, should be attributed to
their extreme remoteness, as well as to the vast changes
which the earth hath undergone since their time4

We may further ask does humanity still need a repetition of
the essential spiritual Teachings to transform citizenship

83Baha'u'llah, GleaningsfromKS 2 NAGAYy3I&a 2F . | Kt QdzQf f
84ibid, p. 172
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AOT 1T O1 AAAAT S O OcCci i1 AAT 8 AAEAOD
all the followers of the existing religions have to do is to
adhere to ther spiritual teachings to transform, thereby
producing good, lawabiding citizens for today. But we must
be honest here, for a correct analysis of the condition of
humanity, to be able to answer this question.Out of all the
adherents of the great ancietireligions there are only a small
number, in comparison to their masses, that try to faithfully
follow the precepts of their scriptures. The fact that we are
holding a conference on what is the basis for good citizenship
highlights the point that there is total confusion of how to
achieve this.

Further, we have the right to ask that after centuries and in
some cases millennia of influence since the inception of the
ancient religions why are we now at a time when religion has
lost its purifying influence over human nature. Writing in the
pwonndOh OEA ' OAOAEAT 1T £ OEA " AE
O1l AEAOUB8 O AACAT AOAAUd 4EA OAA
intolerance, of racial animosity, and of patriotic arrogance;
the increasing evidences of selfishnes®f suspicion, of fear
and of fraud; the spread of terrorism, of lawlessness, of
drunkenness and of crime; the unquenchable thirst for, and
the feverish pursuit after, earthly vanities, riches and
pleasures; the weakening of family solidarity; the laxity in
parental control; the lapse into luxurious indulgence; the
irresponsible attitude towards marriage and the consequent
rising tide of divorce; the degeneracy of art and music, the
infection of literature, and the corruption of the press; the
extension of he influence and activities of those "prophets of
decadence” who advocate companionate marriage, who
preach the philosophy of nudism, who call modesty an
intellectual fiction, who refuse to regard the procreation of
children as the sacred and primary purpse of marriage, who
denounce religion as an opiate of the people, who would, if
given free rein, lead back the human race to barbarism, chaos,
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and ultimate extinction -- these appear as the outstanding
characteristics of a decadent society, a society thahust
either be reborn or perish8> Much could be added to the list
of aberrant behaviour as each generation moves further and
further away from a connection with essential scriptural
spiritual counsels.

A4EA "AEUBE AT OxAO O1 O&dhceAt NOAC
religions have failed in the spiritual education of their
followers. No, far fromit." AEUSE 4AAAEET CO 1 £/
that religion is progressivez it needs to be updated to meet

the needs of changing social conditions as well as to-re
energise the eternal spiritual counsels. And for such a

profound progression to occur a new Manifestation of God is

sent for this purpose. Although the spiritual teachings of the

past are eternal and can be considered the Holy of Holies,
nonetheless, the foce that they contained has gradually
diminished so as to be virtually ineffective for the necessary
transformation of the masses.

In effect, the ancient spiritual scriptures have done their work

for the age in which they appeared and produced an advante
civilization made of transformed citizens, in comparison to

that which existed before. To understand the natural process

I £ OEA OAT AxAl 1T &£ OAITECEIT "AEU
rays emanating from one sun in past days has done its work,

giving life and causing growth in the physical world, so too

have the past Manifestations been the rays of light emanating

from the One God causing the growth of spiritual, intellectual

and societal potential in the world of humanity.

" AE U6 @én| dfféssEan understanding of religion that is
two-fold. One is that it reenergises/renews the essential
spiritual counsels of all past Manifestationg we have covered

85 Shoghi Effendi, The World Order of Baha'u'llah, pp-183
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this above. The other is to address the needs that gradually
arise during the intervening years between each
Manifestation of God.Social conditions do not stand still but
are ever changing.Religion then, in a world that is constantly
changing is not meant to be understood as a static, once and
for all time revelation from our Maker. Each Revelation
progressively builds upon the previous One.Not only is the
inner life addressed by the Manifestations but also what
needs to be transformed of the external behaviours and
conditions of society. Those that have advocated exclusivity
and finality for their particular Revelation have, indeed, done

i OAE EAOI O1 OEA CITA TAIA 1T & (
good citizenship.

An understanding required for good citizenship is not only

based upon acquiring virtues, essential as they are, but
following the laws and guidance that pertain to the most up

to date Revelation from God to humanity.Another analogy

Ol AAOPETTEI ¢ OEA AiTAAPO 1T &£ 0PO
is similar to a child growing up being taught by a variety of
teachers. Teachers adjust their lessons to the growing
capacities of children.We would consider it inappropriate to

expect a fiveyear old child, who is just learning to count, to

be given a lesson on trigonometry.

s o~ s oA -

the development of social conditions, it has warranted an
incremental input of guidance from Divine Educators, the
Manifestations of God. This concept is a fundamental
PDOET AEPI A T &£ OEA " AEUGE &AEOE
difficult to appreciate the laws, counsels, exhortations and the

I EEA OEAO A& | xEadkRdlidion thekefoteds@di | 1 UE
OAAT AO OEOI UAT ET OEI A8 AT A OE
ET OEA AAOAAOQGEITT 1T &£ EOI ATEOU O
capacities and changedocial conditions that occur from one
Manifestation of God to another.
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evolution requiring teachings that enable it to further

progress not only spiritually but also materially. So important

isttEO DBI ET O OAI AGAA O1 EOI AT EOU
OOACA 1T &£ | AOOOEOU OEAO OEA ' OAO
Effendi, wrote: This idea of the coming of age of mankind
constitutes the central core of the Bah&'i Teachings and is the

most distinguishing feature of the Revelation of Baha'u'llah.

A proper understanding of this concept gives the key to an
adequate appreciation of the tremendous claim made by the

Author of the Faith, both with regard to His own station, and

to the incomparable greahess of His Dispensatiofé

2AO0OAT AGET T h AAAT OAET ¢ Ol "AEU
abrogation of laws that no longer serve the needs of society,

the inclusion of laws and ordinances alongside the eternal
teachings to meet the new needs of each agelherefore,
"AEUG 0811 UE AEEEOI 60 4EAOA AAI
peoples of the world, of whatever race or religion, derive their
inspiration from one heavenly Source, and are the subjects of

one God.The difference between the ordinances under which

they abide should be attributed to the varying requirements

and exigencies of the age in which they were revealé&d.

Transition To the World Citizenship

With this point in mind, who would question, with confidence,

that the world has desperately needed a fresh outpouring of
guidance from God? Unprecedented have been the social
changes since the appearance of Muhammad some 1400

years ago, the previous Maréstation of God prior the coming

[ £ OEA " UA AT A "nACEntLE.OA the tinhe ET

8612 October 1936 to an individual believer found in The Compilation of
Compilations vol Il, p. 194
87 Baha'u'llah, Gleanings from the WritingkBaha'u'llah, p. 218
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"AEUB8O81 1 UE AAT Ah OAEAT AA AT A (
such a degree that marvellous inventions for travelling the

world were becoming available for the massgto be brought

ET O Ai1 OAAO xEOE O1I OEAOOGGS8 0
considered strange, foreigners, not to be trusted; some
sections of humanity were considered sufuman or not even

human at all. At this crucial juncture, from the ancient wod

Oi OEA 1T AAOT T7TAnh "AEU80OGG6I11 UE
to pride himself who loveth his own country, but rather for

him who loveth the whole world. The earth is but one

AT O1 6ouh AT A I M EETA EOO AEOEUA
Since the revelation of these profounly significant words

EOIi ATEOU OOEI T OAOEOOO Al T OEAAC
And therein lies the heart of the problem bedevilling good,

moral citizenship. In a world that has shrunk to the size of a
OCi T AAlT OEI T ACAS EOI Aduaipand AT 1T OF
organise itself collectively as if it is still in ancient times and,

it must be noted, with catastrophic consequencesThe call

from God, raised over 150 years ago, is to the unity of the

human race but it remains strangely disunited. The Bal) 6 E
Scriptures are replete with metaphors that emphasise

EOI ATEOUBO 11T AT AOO8 &1 O ET OOAT A
well-beloved ones! The tabernacle of unity hath been raised;

regard ye not one another as strangersYe are the fruits of
onetree,andEA 1T AAOAO T 11T A AOAT AES8SH

The reason for directing humanity to oneness is so as its unity
AAT AA AAEE A Grkes:8he"utbetanté @D 6ddisH E
lamp, whose light is these words: Ye are the fruits of one tree,
and the leaves of one branchDeal ye one with another with
the utmost love and harmony, with friendliness and
fellowship. He Who is the Day Star of Truth beareth Me

88Bahd'u'lldh, Tablets of Baha'u'llah, p. 167
89Baha'u'llah, Gleanings from the Writings of Baha'u'llah, p. 217
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witness! So powerful is the light of unity that it can illuminate
the whole earth. The one true God, He Who knoweth all
things, Himself testifieth to the truth of these words©

The oneness of humankind, asfandamental principle of the
"AEUBE &AEOEh EO | OAE i1 OA- OEAI
will and brotherhood. It is, as Shoghi Effendi, Guardian of the
"AEUGBE &AE Orohmeréd @uliburét Edf Gogorant
emotionalism or an expression of vague and piauhope. Its

appeal is not to be merely identified with a reawakening of

the spirit of brotherhood and goodwill among men, nor does

it aim solely at the fostering of harmonious cooperation

among individual peoples and nations.

Its implications are deefer, its claims greater than any which
the Prophets of old were allowed to advancelts message is
applicable not only to the individual but concerns itself
primarily with the nature of those essential relationships that
must bind all the states and natios as members of one human
family. It does not constitute merely the enunciation of an
ideal but stands inseparably associated with an institution
adequate to embody its truth, demonstrate its validity, and
perpetuate its influence. It implies an organicchange in the
structure of present-day society, a change such as the world
has not yet experienced.

It constitutes a challenge, at once bold and universal, to
outworn shibboleths of national creeds-- creeds that have
had their day and which must, in tle ordinary course of
events as shaped and controlled by Providence, give way to a
new gospel, fundamentally different from, and infinitely
superior to, what the world has already conceivedlt calls for
no less than the reconstruction and the demilitarizéon of the
whole civilized world -- a world organically unified in all the

90ibid, p. 287
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essential aspects of its life, its political machinery, its spiritual
aspiration, its trade and finance, its script and language, and
yet infinite in the diversity of the national characteristics of
its federated units?1

When the principle of progressive revelation is understood, it
will be a cause of thankfulness to our loving Father Who has
not left humanity directionless and comfortless in the light of
the biggest challenge eweto face the human race. In the
absence, however, of the application of this new directiogn
the unity of humanity and the reconstruction of the world
around this principle z humanity has experienced suffering
on such a large scale unequalled to that wth it has suffered
in the past.

Instead of unity the dominance of colonialism, instead of unity

the horrors of nationalism in the first World War, instead of

unity the racist, murderous aggression of Nazism of the

second World War, instead of unity dajyl terrorism from

those who are totally ignorant of the oneness and

progressiveness of religion.All these catastrophes, and many

others, cannot but brutalise human nature, sap its confidence

in hope for a better world, drain its courage to take the step

necessary for institutions necessary for the governance of the

world, impels the masses to atheism with the words of
EAOQUOAEA 11 OEAEO Hok e, c&hisAO O

noble, moral, lawabiding citizen surface from such a swamp

of world dreadfulness?4 EA 1 Ax 1T £ OO1T EOU8 EA

our most wise, lovingCreator; how then can this be ignored

with impunity?

91 Shoghi Effendi, The World Order of Bah&'u'llah, p. 43
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Justice & Citizenship

, AO QQ T[x\[TLE,AQ dQQQQEAAﬁ,AA
I £ "AEUGO81 1 UE6O OAAAEET C AEOA!
application of His laws related to unity.

" AEUB O8I 1 UE AAAI AOAO OEAO O4EA

OECEO |1 A£E'ARAt§pENDge tmpdadtéhce for good,

i TOAl AEOEUAT OEED O O1 AAOOOAT A

above all other qualites.( A E£OOOEAO OOAOAO OE/

shalt see with thine own eyes and not through the eyes of

others, and shalt know of thine own knowledge and not

OEOT OCE OEA ET1T xI AARCPHnosé vlhos®OEU 1

lives are governed by acting on the principle of justice, who

are not corrupted by the existing emphasis on expediency and

compromise in the organisation and governancef human

affairs, are bringing a great light to a dark, unjust world.

Those who do not hold to the principle of justice in their

DOEOAOGA AT A DOAITEA 1TEOAO AIT O
A

AARAOAOEAAO AO OOGEA Ai 1 O60AOW xEI

BuuBAEUG6 O61 1 UE OAEAO OEA EIiI Pi O0OA
stating it has a purpose.( AOA AOA EEO x1 OAOq
EOOOCEAA EO OEA ADDbAAD®Ryindekingl £ OI1
this statement, it becomes clear that if there is disunity on

planet earth it is because of the absence of justic&o, let us

examine a few causes of injustice of great magnitude in a

world that is dying for unity.

The disparity between those who are wealthy almost beyond
imagination and those who struggle to make ends meen iall

92Baha'u'llah, The Arabic Hidden Words, No2
93ibid

94 Baha'u'llah, Tablets of Bah&'u'llah, pp. 67
95Baha'u'llah, Tablets of Bah&'u'llah, pp-66
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countries coupled with those whose daily experience is
grinding poverty. Where is the justice in this?The opulence
of some countries existing side by side with others that
experience the return of famine time and time againWhere
IS the justice in this? The subjugation of females and lack of
equal opportunities perpetuated by ongoing male dominance
in many areas of the world. Where is the justice in this?The
corruption by those in authority, especially in the political
domain, who put selfinterest first, while the masses suffer
the consequences of this tyrannyWhere is the justice in this?
The religious bigotry that extols the saving grace as only
belonging to one of the existing religions, giving rise to
fundamentalism and terrorism. Where is the Justice in this?
The extortionate amount of money spent on nefarious
AT CETAO 1T £ xAO 01 OCOAOAT GAAS b
tranquillity and hope for the future but also revenue that
could be spent on human necessés, such asealthcare and
education for all. Where is the justice in this?The experience
of huge swathes of humanity downtrodden with poverty,
starvation, or the horrors of civil warfare in their own
countries without seeking, as many do, succour orsglum as
fleeing refugees to other countries. Where is the justice in
this? The impossibility to unite a country when party politics,
which polarise its populations causing great unrest and
increasing militant reactions, is considered a necessary part
of democracy? Where is the justice in this? When souls
experience gnawing anxieties, mental health problems,
agony, torture or gruesome death of family members and
friends from any of the above causes how is it possible to stay
guiet and for them not to rdase their voices in repulsion of the
existing injustices? How then, can good, moral citizenship
OOOOEOA ET O1T AAUB O xdesrbyhg, x EOE
demoralising disunity?

Indeed, we could ask, how can the human radaeself survive
in this unjust world when, for the most part, its leaders are
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world as one country? On this point Shoghi Effendi, wrote:

How pathetic indeed are the efforts of those leadersf human
institutions who, in utter disregard of the spirit of the age, are

striving to adjust national processes, suited to the ancient

days of selfcontained nations, to an age which must either

achieve the unity of the world, as adumbrated by Bah&'u'li§

or perish.%

Democracy & Citizenship

There is an emerging international consensus on the core
characteristics of good governance, especially in relation to
formal government. These characteristics include
democracy, the rule of law, accountabilitytransparency,and
participation by civil society .97

The main question to be asked in a world that requires

mature responses previously unexperienced in the history of
humanity is, why are institutions, especially of governance,

170 EEOITU ATi T EOOAA OwithQuEA DOI
justice how is it possible to release the potentialities inherent

in the peoples of the world for their wellbeing and the
betterment of society? Vith this in mind, one cannot separate

good citizenship from good governance.

A rapidly maturing human race requires:8 | £ OET OA
authority to win the confidence, respect, and genuine support

of those whose actions they seek to govern; to consult opgnl

and to the fullest extent possible with all whose interests are
affected by decisions being arrived at; to assess in an
objective manner both the real needs and the aspirations of

96 Shoghi Effendi, The World Order of Bah&'u'llah, p. 36
97 Baha'i International Community, 1998 Feb 18, Valuing Spirituality in
Development
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the communities they serve; to benefit from scientific and

moral advancement in order to make appropriate use of the
community's resources, including the energies of its
members. No single principle of effective authority is so
important as giving priority to building and maintaining unity

among the members of a society and thenembers of its
administrative institutions. %8

I AOI OO0OAR OAAI T AOA ®EdessEntial. ODE O
(T xAOAOR O8OEA EAAITITTCU T £ PAOO
AT 1T Al U AOOOI AA AWisindk evarithboghit T Al A
has accomplished much in the past. Democracy now finds
EOOAI £ 081 EOAA EIT 8 AUl EA®OI h A
creating an atmosphere that militates against good
citizenship. Education of all peoples in the election process,

to be able to discriminate between those standing for office

who are committed to serving, not just the interests of their

own tribe, locality, or nation, but the whole of humanity is
essential. Only when such leaders are elected will it become
possible to integrate the diversity of humanity for its welt

being.

In effect this education is an inherent part of transforming to

the stage of becoming wdd citizens. Much like each cell and

organ of the human body works in cooperation and
reciprocity for its health, so too will the elected governors of

society eventually consider themselves responsible for the
welfare of all peoples not just their own costituents. In a
AT 01 6A1 01 10AAT 6EAOQOI OEA " AEUG
humanity: O ye the elected representatives of the people in

98 Baha'i Internaibnal Community, 1995 Mar 03, The Prosperity of
Humankind
99ibid
100ibid
101ibid
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every land! Take ye counsel together, and let your concern be
only for that which profiteth mankind and bettereth the
condition thereof, if ye be of them that scan heedfulli®?

Liberty & Citizenship

The increased liberty of the mass of humanity is a relatively
modern experience. History records various ways that the
masses were subjugated, their freedom curtailed by slavery,
serfdom, and the like. Liberty, throughout the ages, or the
lack of it, has always been linked with some system of
governance which, for the most part, habeen the lot of kings.
Brian Lepard, Professor of Law at Nebraska University, notes:
Passages from almost all the scriptures condemn despotism
and impose duties on leaders to behave fairly and with justice
towards the people over whom they exercise leadship.
These passages insist that leaders must act as trustees of God
or some higher moral authority for the benefit of their people

ATA 17710 PpOOOOA OEAE® 1 x1 OAI £EO

"AEUG6 0811 UERh AO '"T ABO 1 AOAOGO
counsels and directives on liberty and governance that are
essential for the development of good citizenship. It is
impossible in these few pages to cover all His works on this
subject; however, a few pertinent points will be mentioned.
True liberty revolves around knowing what will help or harm

the individual and the community. As this is such a far
reaching concern it requires the guidance from our Maker,
Who knows perfectly well how humanity should function.

- A

I £FOAO Al 1 h (A AEA t AEA 008 " AEU

Consider the pettiness of men's minds.They ask for that
which injureth them and cast away the thing that profiteth
them. They are, indeed, of those that are far astraywe find

102Baha'u'lladh, The Summons of the Lord of Hosts, p. 90
103Brian D Lepard. Hope for a Global Ethic
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some men desiring liberty and priding themselves therein.
Such men are irthe depths of ignorancel%4

ITA 1T /&£ OEA 1 AxO T £ "AEU80611 UEN
drinking of alcohol is forbidden. It is common knowledge that

alcohol, a deadly poison, in many ways injures the lives of
millions of individuals and thousands of conmunities. The

list of its injurious effects is extensive, ranging from children

and women who are abused by drunk or alcoholic men, to a
substantial drain on the economy of every country. Yet

people who are disconnected from the admonitions of
MuhammadAT A " AEUG6OS861 1 UE Ai T OEAAO E
freedom that alcohol is interdicted. Good citizenship is
seriously damaged when alcohol is on the scene.

Increasingly the masses are demanding the freedom to do
whatever they want and those who aranore discerning add

OAOG 111 ¢C¢c AO 11 sudhipdopleE iibwekkeh @re A A 8 6
ECiIT OAT O T £#2 xEAO O1 OAOOOAET AA |
warns: Liberty must, in the end, lead to sedition, whose flames

none can quench.Thus, warneth you He Who is the Recker,

the All-Knowing. Know ye that the embodiment of liberty and

its symbol is the animal. That which beseemeth man is
submission unto such restraints as will protect him from his

own ignorance, and guard him against the harm of the
mischief-maker. Liberty causeth man to overstep the bounds

of propriety, and to infringe on the dignity of his station. It

debaseth him to the level of extreme depravity and
wickedness105

As stated at the beginning of this paper, the overall aim of
every Manifestation of @d is the transformation of

~ N s a s o~ A

104Baha'u'lldh, The KitabAqgdas, p. 63
105ibid
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moving from badness to goodness.No, the implications of
transformation are mysterious to say the leastA few insights
related to personal potential when transformdion occurs are
beginning to surface, such as: An ongoing sense of wieding
and happiness is experienced, intellectual capacity beyond
natal capacity is greatly increased, creativity flourishes,
relationships avoid superficiality and become deeper. All
these benefits are not gathered by those who do not submit to
the laws and ordinances of the Manifestations of God.
"AEUGB 081 I Uke likdyAHatipoethdyou is to be
found nowhere except in complete servitude unto God, the
Eternal Truth. Whosohath tasted of its sweetness will refuse
to barter it for all the dominion of earth and heaveri?

How can good, moral citizenship grow and be influential,
especially to ongoing generations, if there is a hollowness in
the heart that is bereft of the benéts of transformation? Such
citizens, mostly unconscious of the negative effect on
themselves and the community, are immersed in materialism,
which prioritises material needs and wants over spiritual
development. Unfortunately, the leaders in society, tose
who are in authority for the most part, whether political,
religious, academic and the like, have not understood the
influential role they have in society in attracting humanity to
OEA AT O1 OA1T O T &£ "AEUGOB81 1 UEN
day. BEUBS O61 1 UE xOEOAOJ )wkEe @dnA
of this age were to allow mankind to inhale the fragrance of
fellowship and love, every understanding heart would
apprehend the meaning of true liberty and discover the secret
of undisturbed peace and hsolute composurelo?

106ibid. p. 64
107Baha'u'llah, Tablets of Baha'u'llah, p. 162
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Conclusion

Good citizenship produces, at a basic level, laabiding
individuals. However, this is becoming increasingly difficult
to achieve when those in authority do not provide an example
of morality and the upholding of justice as a principle
underpinning the creation of unity in the community whether
local, national, or internatio nal.

Another challenge to good citizenship is that all the lesser
loyalties to nation, languageculture, and the like, that are
DOE|T OEOEOAA 1 O6AO0O OEA 1TAAAO 1 &
OEI T ACAdh EO A | AET O EAAEO EI
of humanity and the equitable reorganisation of human
affairs for the well-being and progress of the entire human

race is essential for the application of justice. Peoples and
communities of all nations are becoming increasingly
ungovernable as they expeence injustices and the
inadequacies and dire consequences of their own limited
world views/mind -set at a time when total transformation for

its survival is needed.

"AEUG6 0811 UESBO PDPOET AEDPI A 1T &£ OEA
understood as the catalyst thais disturbing the lamentably

defective existing order. Not only do individuals have to be

AT T T EOOAA O1 O11ATAOOE AT A O1 EC
transformation of character but also the community along

xEOE O1I AEAOGUBO ET OORGAOOAI 1@a8I M4
acting, the three protagonists in society the individual, the
community, and institutions - would benefit from the insights

AT A COEAATAA T &£ "AEUB8OGI1 IHISE AO
counsels reenergise/renew the eternal verities expressed by

Al T &£ '"TA8O0 #ET OAT /1 AOh Al BT x
and ethical development necessary for good citizenship.
Progressive revelation not only pertains to the renewal of the
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spirit of transformation but also to meet the needs of a
changed world, a world that must now unite or perish.lIt is

OEA 1 AOET Ah " AEUB8081 1 UE OOAOAON
aneverAAOAT AET ¢ ' BREOEI EUAOEI 1 6
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their conduct to be good citizens in society

Lord Singh of Wimbledon and Hardeep Singh
Hardeep Singh is DeputyDirector of the Network of Sikh
Organisations and Assistant Editor of Th&ikh Messenger

Network of Sikh Organisations (NSOis a registered charity
that links more than 130 UK gurdwaras and other UK Sikh
organisations in active cooperation to enhance the image and
understanding of Sikhism in the UK.

Summary

This contribution aims to tackle the question posed at the
interfaith conference organised by the Onyx link foundation

on 1st May 2019 in Newport, Wales. It is our intention to

develop on the themes explored within the Iinitial
presentation given by our DeputyDirector (Hardeep Singh)

IT OEA OAI AOGAT AA 1T &£ 3EEE OAAAE
O AEAOU AT A ET x OEAOA OAI OAO Al

We will explore the role of religion in society more widely,
particularly in how we should be helping our childen become
responsible citizens in a fastthanging world. In a society

AT T ETAOAA AU O1T AEAIT 1T AAEA AT A
guises, millennials are growing up in an environment with a

different set of opportunities and challenges as compared to
previous generationsz this must be considered.

AEA NOAOOEETI xEA BADAKT &0 AZEAEOQE
shape their conduct to be good citizens in society EO Al
important one and one which must take into consideration

the social and technological changes in our timelnterfaith

groups must grasp the nettle of having difficult conversations.
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We will reflect on these elements whilst discussing the A
relevandd 1T £ 3EEE OAAAEEIT CO EIT O1 A
multifaith society.

Introduction

In the Sikh view, education is all about preparing ouchildren

to make a positive contribution to the weltbeing of the world
around. While we rightly teach our childrento be literate and
numerate, we seem to place less emphasis on other equally
important aspects which are the essence of religion, namely
right wrong and responsibility.

Sikhism promotes the equality ofall of humanity and rejects

the notion that one gioup is inferior or superior to another.
AEAOA EO 11 AITAADPO 1 &£ OAET OA]
guestion is how we inculcate these teachings and promote
equality for all of our future generations as part of their moral
framework as responsible citizens, buglso being true to their

faith. The answer lies in how we educate our children and

future generations about these egalitarian teachings, and
develop this beyond mere words, but actions.

Many believe that this responsibility lies with parents; others

assume it lies with the school. ) T OEA 3 EEE OEA>
responsibility of both parents and teachers to help children to

grow up to be considerate and responsible members of
society. Unfortunately, it sometimes slips between the two,

and children are left to develop their own sense of right and

wrong, guided by TV to soaps and scalled comedies, in

which infidelity is seen as something of a giggle, that ignores

the hurt that transient, adult relationships, can cause to
children.

A simple glance at continually escalating crime or family
breakdown, or a glance at the record of the 20century, in
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which more people were killed by their fellow humans than
in the rest of recorded history put together, reminds us that
we have a long way to go in learning to live with each other in
a responsible way. And the first few years of this century
EAOAT 60 AAAT | OAE AAOOAOS

Until very recent times, we could all grow up in the comfort
and security of a religion that we shared with those that lived
around us. It was common and patriotic (it still is for some),

to go into raptures aboutour way of life compared with the

inferior ways of foreigners. Many believed that even God
acknowledged our natual superiority and was always on our
side. And schools, in the teaching of literature and history
often contributed to the promotion of false ideas of
superiority and difference.

Re‘mgmber ) the famous ,Words, gf . Jphn of Gagnt in
3EAEAODAAOA GHixh ReHeArkt AtQchoo) ) h  x

This royal throne of kings, this sceptred isle,
This earth of majesty, this seat of Mars,
This other Eden, denparadise,

This fortress built by nature for herself
Against infection and the hand of war

This happy breed ahen, this little world,

This precious stone set in the silver sea

Which serves it in the office of a wall

Or a moat defensive to a house

Against the envy of less happier lands
And more!

We learnt to criticise the literary style, the use of figurative
language. We never thought to criticise the xenophobic
insularity of its general sentiment. Nor did the possibility

occur to us that other nations might have had different
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explanations of God's purpose irisolating the British. ) 08 O
important to understand that this sort of thinking was
common to most nations and cultures.Many in India even
argued that to leave the shores of the subcontinent would
pollute them for ever.

In the past, we could strengtherour sense of cohesion and

identity, including religious identity, by misrepresenting the

ways and beliefs of others, or describing them in disparaging

terms. Here in Britain, the dictionary definition of heathen is

OOET OA xET AOA 11 Ol BIH®ENOOE AT h
OEAZEO08 AT A OCAT OHelguksdiondsvAdred O AE
would that leave adherents of Sikhism, Hinduism, Jainism or
Buddhism? Interfaith groups must step up and open the
AEOABOOEI 1 AAT Gdplates EkéAfghaniGl A OET ¢
AT A OEA OOEAAI OACET izhasiested AEE O
in Sikhs and Hindus being murdered for their beliefs.They

are seeking refuge in the Wesli° Christianity faces extinction

in the Middle East19, and Muslims are persecuted in Burmnial

and Chinali2

There are of course difficult conversations to be held in the
interfaith context. ) T O AAUBO ACA 1T &£ OI A
signalling z it can be treacherous to grasp the nettle of these

difficult subjects. In order for us to foster a more cohesive

society, it is important to recognise how doctrinal
interpretation can and is manipulated by religious zealots,
weaponised, and used to harm fellow human beings in the

name of God. 4 ET OA xET AEI T OA O AAII

109https://vancouversun.com/news/locahews/sikhand-hindu-refugees
fleeingafghanpersecutionarrive-in-surrey
110https://www.theguardian.com/world2019/may/02/persecutiondriving-
christiansout-of-middle-eastreport

111 https://www.bbc.co.uk/news/worldasia41566561

112 https://www.bbc.co.uk/news/worldasiachina45474279
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IAAAAOOG EAOA A 11 OAl OAODPI 1T OEAE
and take steps to urgently address it. They must stand up

against those who peddle a hate filled narrativg and this is

by no means an easy tasklt takes courage to stand up to

bullies.

Today, politicians and many religious leaders still talk about

the three monotheistic faiths Christianity, Judaism and Islam,

ignoring the fact that that Sikh scriptures, theGuru Granth

Sahith AACET xEOE OEA xI1 ORi®noOOEAO,
only nations and world religions that behave with a
reluctance to see the good in others. We all do i decade or

SO0 ago, our Director Lord Singh met someone from the
Department for Education (DfE) who reminded him of his

OAOU EZEOOO Al 1T OOERAICDEED A0 2GR/
broadcast, some 20 years agoAt the time, he was working

with a large civil engineering contractor in their London

office, on the ™ floor of an 8storey building. The broadcast
OAEAOOAA O1T xAO AAIT OO 100 S$EO
experience whilst working as an engineer.

(EO OT1TA AO OEA OEI A xAO A OETI
ET OEA EEAOAOAEU xAOA OEIT OAOI AOD
themselves as superior group with stickers of Seychelles,

Hong Kong or other exotic place on their briefcases At the

AT A 1T £ OEA AAU OEI T A AEOEI ATl CE]
as the lift door opened, those inside, the superior people from

the 8h floor, would stick their stomachs out a little to give the
impression that the lift was fuller than it was. Undeterred,

they would barge in, and the & floor stomachs would
grudgingly recede. We were now all civil engineers, working

for the same company

When the lift reached the floors below inhabited by the lowest

of the low, the Department of Health and Social Security, those

ET OEA 1 EZO xiI OI A i OOOAO OAOEDD
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few flights of stairs® As the lift door opened, both sets of
engineers would stick out our stomachs to deter this lower
form of life entering their lift.

Undeterred, these civil servants and bureaucrats, who did
nothing but drink tea all day long, would get into the lift.
Grudgingly, they would all pull back our ®machs and we all
went down to the ground floor, where we got out, all
differences forgotten, until the next day.

In Britain today, we see the same sort of behaviour when we
getonatrain,orabus4 ET OA ET OEAA AAAT T A O
Poles and othe newcomers to the European Union (EU), look

on those outside, in a less than friendly waySome of these

attitudes and behaviours became more apparent in the run up

and after the Brexit referendum vote, leading to unpleasant
incidents and hatred towardsO E A O IArOexainPlé ehich

stands out, is the case of a Muslim doctor Dr M. Ali Abbasi who
tweeted about a Sikh colleague who in an incident of post

Brexit xenophobiazO, AOO T ECEO A 3EEE OAAL
of mine was told by a patient "shouldn'tyou be on a plane

back to Pakistan? we voted you out®3 The latter highlights

an egregious combination of hatred and ignorance. In

AT 1T OEAO AAOA ET xEEAE AAOAO xEO
iTOA 011 EOE OAOIET 6 EAA AAAT bl
of Polish families and distributed outside primary schools in
Huntingdon, Cambridgeshirell4

AEAOA AgAi BI AO EI 1 OOOOAOA ET x ¢
focus on differences rather than our common and shared
humanity, has consequences to the socitbric of society and
demonstrates how it erodes social cohesion. Be it the
polarisation over whether or not you believe in Brexit or not,

113 https://twitter.com/drmaliabbasi/status/746987198914887680
114https://www.bbc.co.uk/news/worldeurope-36656348
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hate crime towards minority groups, violent extremism- the

worst manifestation of which we saw in terror attacks Ike

New Zealand!> and the Manchester Arena bombings,
escalating knife crime and family breakdown, as well as a lack

of compassion to those less fortunate than us in sociegywe

must all acknowledge values and beliefs drive behaviourdt

goes without saff T ¢  OEAO OCIi i1 A8 AEOEU
adherence to the law of the land, along with positive civic
engagement is important, as is adherence to our respective

faith traditions.

Citizenship can help an individual understand and respect the
norms of society aml thus enhance his or her opportunities in
life. Skills in citizenship, often help an individual's material
progress and standing in society.The teachings of our great
religious leaders on the other hand, frequently challenge
social norms. However, religious teachings have nothing to
do with conformity, or, equally importantly, individual or
material advancement. They are about improvement @
society as a whole. Religion takes us away from obsession
with self, to active concern for others.

It is here, that religion and Sikhism as an example helps
address these societal challengessuru Nanak, the founder of
BEEEEOI £AI 1T 001 Wo HNAE thare i© GE AOA
- 0 Ol ¥ podting to the common humanity of mankind and

that God is not interested in our different labels, but in our
morals and behaviours and how we treat others including the

less fortunate in society.Religion bases its teacimgs on what

it sees as fundamental truths that unlike the law of the land

do not change with time and placelt goes without saying that

115https://www.bbc.co.uk/news/worldasia4 7578798

116 https://www.theguardian.com/ikk-news/manchestearenaexplosion
117 http://pluralism.org/religions/sikhism/introductiorto-sikhism/guru
nanak/
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our values and beliefs give us a moral compass and help us
make important judgements in our day to day livingg these
core values influence everyday decisions and interactions
with others in society z our neighbours, our employers, our
family, or the average person on the street.

This extends to our responsibility as citizens of democracy
so from a faith perspective perhaps, we should honestly ask
ourselves if teachings of our faith traditions are consistent
with say equality for women, and respect for those of beliefs
other than our own. Does our faith help address societal
inequalities like encouraging us to loolafter the sick, help the
environment, the hungry and impoverished?

Sikhism has a principle oflaswand which mean a proportion

i £ A 3EEES6O0 AAOIEICO Ci Oi AEAO
tithing), and we have the institution oflangar or free kitchen

where anyone of any background is able to get a free
vegetarian meal entirely prepared by volunteers in a
gurdwara anywhere in the world. 4 EAT EO O - EAEAA
travelogue Himalayart18 it was fascinating to learn that the
EEOAEAT AO 11 Ast sighficahtEdainésCiied O 1 |
Golden Temple in Amritsar orHarmandir Sahih produces

about 50,000 meals each weekday with double that on
weekends. It is also encouraging to see Sikhs around the

world taking part in a scheme to plant a million new trees as
aOCEZEO O1 ORRto Belp GelietsA endrbnménfalO 8
decline as part of the celebrations marking 550 years since

the birth of Guru Nanak.

In the Japjib OAUAO ' 600 . AT AE OAUOqd O!

s x oA N~

AAOEAON AT A %A OOEHonoOd Af lifg, dd AO |

118https://www.imdb.com/title/tt0379115/
119https://www.theguardian.com/world/2019/apr/05/sikhssikhismguru-
nanak550-anniversarytree-planting
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reminds us, for life honors us with its gifts. Sikhism teaches
us that we have a responsibility to care for not only the
environment z but also the less fortunate and stressed the
importance of supporting our fellow human beings. Khalsa
Aid, a Sikh charity based in the UK which marks its 20th
anniversary this year, has recently been helping victims of
ISIS in Syria, as well as Rohingya refugees fleeing Burriidis
is faith in action. However, we must constantly question
whether we are truly living values in accordance with our
faith z rather than paying mere lip service to foundational
principles, and thereby acting as hypocrites, who selectively
promote sanctimonious claptrap when itsuits usz or when
DAT PI A AOA xAOAEET Ch AT A EO80O Al

The search for unity at the expense of others, in a milder form
is seen with conflict between rival football supportersput all
too easily, it can lead to active hatredf whole communities.

A constant reminder of this descent to evil, is Auschwitz in
Poland, where Jews were blamed for all the ills in Europe and
murdered. In 1984, the then Indian government committed a
genocide of Sikhs across India, including the Dellanti-Sikh
pogroms or Sikh Kristallnachtl20 where tyres were put
around children and they were set on fire with gasoline,
husbands,sons,and fathers hacked to death, and their wives,
sisters and daughters raped on mass in front of thenihirty -
five yearson there has been little justice for the victims and
OEAEO #ZAT EI EAOh AT A O OEEO AAU
in Delhi. The sobering conclusion is that our human family
has only a thin veneer of civilisation that differentiates us
from those we cdl savages; a veneer that is all too easily shed
at times when we are persuaded to see others as lesser
beings.

120 http://nsouk.co.uk/wp-content/uploads/2016/06/kristallnacht.pdf
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Goulding in his book ‘Lord of the Flies', about a group of
children marooned on a remote island, puts forward a thesis
that without moral and ethical guidance, children, and by
implication, adults, gravitate to less civilised behaviour. It is a
disturbing view that unfortunately, has the ring of truth.

It's not only so on fictional islands, or other countriesWe see
such behaviour in this coutry, in for example, the murder of
an old lady for the few coins in her handbag, or in the recent
murders of teenagers in London and Manchester and in
appalling crimes against children.There was also the murder
of a father on a train over a dispute in aarriage in a train
going from Guildford to London.

The reality of human nature, and the evidence is all around us,
is that we humans do not come with preloaded software of
right, wrong and responsibility. Decent responsible behavior
has to be taught and learnt.We cannot have a better society
without better people. We cannot have better people without
responsible teaching. The question is, who should do the
teaching?

It is important to differentiate between two levels of
behaviour. The first is behaviour that keeps us out of trouble.

&1 O OEA Oi All AEEI A EOGO0 110 OE
aunts and uncles in the shinsFor adults it's being reasonably

polite to those around us and complying wh those in

authority and the rules and laws of society.

Is religion necessary for teaching behaviour at this level®©f

course not. No more than it's necessary to involve religion in
teaching a dog to stand on its hind legs, or a dolphin to
perform tricks. Sanction or reward are sufficient motivators

in themselves. In many ways, the teaching of citizenship to

help children understandand appreciate the society in which

OEAU 1 EOAh £AT1 O ET O OEEO AAOA
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learn about national institutions, democracy, the media,
ethnic identity and the consequences of bullying and racism.
These teachings of citizenship, roconforming behaviour, are
not however the same as the teachings of religion.

Conforming behaviour, or the social norms of society are
constantly changing. For example, unlike the law in this
country, the law of the land in France prohibits the wearingf
the hijab for Muslim girls and the turban for Sikh boys, in state
schools. Citizenship education in French schools would
support such a policy. The reality, however, is that the
prohibition is bound to harm integration, and hurt self
esteem by forcingchildren to have one identity at school and
another at home. State policy in France is at odds with both
common senseand the ethical imperative for its citizens to
understand and respect different ways of life.It is a policy
that has rightly been conégmned by the Catholic Church, and
others.

There was a time in Britain in the 60's, where accommodation

AAO EI OET B xET AT xO 1T £OAI EAA
AT 11T OOAAOGSh bAOAEKABHskp tdachifhat A O
the time would not have criticised such behaviour.

It is reassuring to believe the changes brought about since
then, were all due to enlightened thinking but studying the
literature of the time, it is apparent that it was more a fear of
social unrest that led to antidiscriminatory | egislation.

Guru Nanak the founder of the Sikh faith, taught, where self
exists there is no God, where God exists there is no sdlir as

A #EOEOOEAT OEAT 1T CEAT BOO EOh
that makes it sin. Religion then, is fundametrally different

from civics or citizenship in that far from conforming, it has

its own standards and frequently challenges existing social

norms in looking to deeper universal truths.
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, AGGO 11T E OEAT AO EI x xA AAT 1
caring socety. Voluntary effort and increasingly government

and other statutory effort are becoming more alert to social

ills in our society. But in focussing on problems, rather than

more holistically on causes, we sometime tend to look
through the wrong end of thetelescope andseek to treat spots

and sores of social maladies, rather than look further to
underlying causes.

To illustrate with examples. If problems resulting from drug
abuse take up too much police time, the call is legalising their
use and free police time, rather than question why the use of
drugs has risen so dramatically. The huge rise in child and
teenage pregnancies is &t with a call to issue condoms in
schools. Surprise, surprise, the rise in teenage pregnancies
has increased almost in direct proportion to contraceptive
education. Increasing alcohol abuse@.et's extend or abolish
licensing hours to spread the incidene of drunken or loutish
behaviour. Result a rise in binge drinking. Too many people
ending up in prison? , AO6 O AOEI A Ektdndthis DOE O
thinking, of looking to the wrong end of a problem, to the
behaviour of little junior who greets visitors to the house by
kicking them in the shins. Solution: issue said visitors with
shin pads as they enter the front door!

The reality is, today's society is one that seeks happiness in
consumer goods, drink or drugs or in pampering ourselves
OA A A A OO Arthst B onialing mbney through exporting
the means of killing to distant lands in the name of a defence
industry, clearly needs a bit of ethical uplift. Taking examples
from Sikh teachings, which may well have resonance with
other faiths z we see other eligions as different paths to a
truer understanding of God; like paths up a mountainWe can
start from different points, but still reach the same goal Nor
are the paths mutually exclusive.They frequently merge in
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ways that give us a heightened undetanding of our own
faith.

A4AEA £ O AgAi PI A OEA 3EHERINOAAAE
Al 1T n AT A OE A éxacilyEi@Esémesér@iment lisA 8 &
conveyed in the line of the Christian hymn 'to all life Thou

givest, to both great and small; in all life thou livest the true

life of all'. It is important to remember that that a major

benefit of our study of other religions is that it gies us a wider

view of religion and a new and fuller perspective on our own

beliefs. We learn that different religions are not barriers

between people, but gateways to a greater understanding and
enrichment of life.

Far from accepting the status quo on swal practices, Guru
Nanak was boldly critical of divisive practices such as the
caste system or superstitious, dietary customs, and taboos on
eating with, or socialising with those of other faiths.He and
his successor Gurus taught the oneness of our ham family
and in this, emphasised the dignity and complete equality of
women, teachings wholly at odds with the practices of the
day.

Religion puts today's obsession with the material in balanced
perspective. Guru Nanak did not condemn materi@omfort

but taught the importance of a life of balance between the
material and the spiritual dimensions of life. There is the

story Dunni Chand, a rich merchant who used to put another

flag outside his house every time he made a million rupees.

And there were lots and lots of flags outside his houseHe

xAT O O1 ' 0600 . AT AE AT A OAEAh 0)
ur 6 EAird T A CAO OEA OAIT A O1 00 °
Guru Nanak said that's easy, take this needle with you when

you die. It will guarantee your passage to heaven.Dunni

Chand rushed home excitedly to his wife and toltier about

the needle. She laughed aloud and said how can you take
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anything with you when you die? And then the penny
dropped, and the foolish miser began giving away his wealth
to the poor.

Another story illustrates the foolishness of the opposite
extreme. Guru Nanak once met some hermits who had left
their homes and were now living in the mountain wilderness
in search of a greater understanding of GodThey asked the
Guru, how goes the world below? Guru Nanak was angry in
his reply and said the world is suffering and how can it be
otherwise when those with knowledge and understanding
desert it in such a selfish wayThe Guru reminded them of the
importance of meeting our ®cial obligations, including the
need to stand up against injustice.

Today there's not much wilderness left, but it is all too easy to

spend our life in a virtual wilderness, surfing the internet for

hours on end, or in front of television, or, in other prsuits

that leave us little time for those around us.Herein lies the

concern for millennials within the social media frameworkz

OEEO EO OT AAUGO xEI AAOT AOGOh AT A
large quantities, can remove us from nurturing parents and
developing positive and loving relationships with our friends

and families. If we are to inculcate values of good citizenship

and faith z OOAOAAT OEI A6 EO Al 1 AO0O
responsible parenting, and we must be cognisant of the

pitfalls of addictions beyond merely drugs and alcohol.How

we overcome these modern issues, is important when
navigating through the challenge of teaching and passing
wisdom to our future generations, and further our aim in

teaching responsible living.

Religion reminds us & the need for balance in life.Sikhism,
for example, requires us to live in three dimensions at one and
the same time. Naam japna kirt karna and wand chakhna
Naam japnais meditating on God or reflecting on our
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direction in life in a way that allows us to distinguish between
the trivial, which so often obsesses us, and the real priorities
of life. Kirt karna is earning by honest effort, andwand
chakhnais the sharing d our good fortune with the needy, a
common and important teaching of all our great religions.

Conclusion

On a concluding note, we should continue to emphasise that
one of the greatest gains in our study of the actual teachings
of our different religions, is the discovery that they are not all
that different. Our different religions are in essence,
overlapping circles of belief and ethical guidance, in which the
area of overlap is far greater than the smaller areas of
difference. Sikhs believe that in that area of overlap lie
common values of tolerancejustice,and compassion.

These are values that make us more considerate and
responsible human beings; Values that should be the essence
of both British identity and wider human aspiraion; values
central to our different religions that are the key to both to
personal happiness, and thevellbeing of wider society.
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121Faith & Citizenship: A Sikh Perspective

Clir Neeta Baicher
Works independently and serves as a Justice of Peace,
Community Councillor and Vice Chair of Newport Standing
Advisory Council for Religious Education (SACRE) for a
number of years and former chair of Monmouth SACRE.

Thank you foryour kind invitation .

We are living in interesting times; and it is progressively
becoming acceptable to talk about faith and citizenship.
Interfaith helps to maintain cordial relationships, tolerance,
and peaceful coexistence for all mankind.

Faith

Being a follower of Guru Nanak the first Guru of the Sikhs-
and his teachings, it is incompetent on me not to distinguish
or recognise thecaste system that was epidemic during the
time of the first and later Gurus.For all of them, Idol worship,
rituals, or superstitions were considered ineffective and
treated with disdain in the belief of one supreme lord and the
Master Wahe Guru Almighty God. In fact, the first words of
the holy scriptures of the Sikhs, the Guru Granth Sahibs starts
with: One Almighty God. Nanak believed in practical living
and rendering service to humanity and rendering humility
and tolerance towards all. Sikhs have a duty at the risk of
their own lives to save others from danger and oppression
and to stand for their own beliefs.

'O 3EEEG6O0 1T &£ ' 0600 . AT AER AT A A
the Sikhs who succeeded him, we support people of all faiths.
7A OOAT A Al T 1 ¢OE A Aghttobdafe, folvd OU E ¢

121 A Video Message to the Conference
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in grace and dignity, and to worship regardless of race,
ethnicity, gender, or religious affirmations. The Sikh
community has made its presence and contributions globally.
Sikhs have contributed and will continue to work towards

equality in each of the countries they call home.

Citizenship

Although early migration of the British dates back to 1900,

OEAU I ECOAOAA ET 1 AOCA 1 0i AAoO

from Punjab,Northwest State of India and from East Africa in
1972.

MaharajahDuleepSingh was the last ruler of the Sikh
kingdom of Punjab. He was dethroned and exiled to Britain
after the Anglo Sikh war. His daughter, Sophia Dule&ingh

AAAAT A A DPOIiTETATO OOEAEOACAOOA

rights, demonstrating importance of Sikh beliefs and wider
citizenship.

The first Sikh gurdwara was established in Putney and later
moved to Shepherds Bush in London in 1930. In 1990,
migrants from Afghanistan came to UK after persecutions in
their home country and very quickly contributed to the
AATTTTU T &£ ' OAAO " OEOAET 8
shown immense courage and citizenship by starting a charity
called Khalsa Aid Volunteers from the charity have
demonstrated significant impact on the various manmade
and natural disasters in helping displace people of Myanmar
and people caught in Syria war; just to name a few. Khalsa Aid
iS now recognised as an international aid agency. Much has

been elaborated by Mr Singh in his presentation.
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Interfaith values and Sikh education in schools

As a SACRE member for several years, it is my experience that
teaching of interfaith values and citizenship in school, is very
important. It encourages lateral thinking among all our youth
and lays the foundation for future basd on shared
experiences of culture, religion and challenges in life for
betterment of society. It encourages to be better informed
about the world around you. Follow rules, laws and respect
the rights and the property of others.

Fundamental and new pr inciples of the Sikh faith

The main founding principles are: Naam Japo, Kirat Kgyr
Va Chakle, literal translation: Pray to the allmighty God;
Do good and honest deeds for work, earning, and progress;
Share your earnings with the helpless and the hagss.
Principles imbedded: Sikh means disciples oteacher;
Equality of all human beings; Do selfless service to the
communities; Strive for justice, prosperity of all; Honest living
and honest working; Charity and sharing with the less
fortunate; Respectfor all faiths and preach love and the
service to all humanity.
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Introducing Hinduism in  the context of moral
values and good citizenship

Dr Sibani Roy
$0 21U EO OEA &1 Ol AAOT#EAEO | A
Awareness ofMulticultural Integration. She is the Hindu
Chaplain at Bangor University and is associated with Inter
Faith groups in Bangor, Wrexham, and Berwyn Prison

Introduction

InOT A A U &-vliti€xl shuktibn of hatred, intolerance, and
law disobedience, ve are constantly asking questions about
why there is thisinsurgenceof aworld -wide wave of violence
and what can we do to bring peace and harmony in this
society, particularly how could we direct the younger
generations onto the correct path of following moral values
and becoming good citizensl am proud to say that Hinduism
has answersto those questions.

Hinduism is practiced by the majority of Indians and
neighbouring small country Nepal. In fact, Hinduism is the
state religion of Nepal whereas India is a secular state.

(ET AGEOI EOBRAAHA @ AIABCAGD xEOE
Al 01 AABR AAOA T A&# EOO 1 OECEI E
AAAT OAEIT O1 T ATU EEOOI OEAT Oh E
I OAO v OET OOAERAOGEARDOEACBA AALIAA

EAE

Ol OAAOOh xE EAO AAAT I OAI
CAT AOAGEA T/O0AT OOAT 4 HUA OGAAE TOMVA ABBO
AOCOAA OEAO (ETAQEOI EO I1TOA 1T £&

OEAT A OBRRAECEARGQA OBAIOEADOORADA OGN
OOCCAXOA EOI ADOOADBAAGAAIADh x AU
ETT xT A0 S$IEAA®DI ABAGERGXxEOA ET T x
3AT AOAT | wOADI AA QI WERADBATHTAMODAOO
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AOOEAOAOD&EI A AEOAAOCO TTA O 1AA
AOEEAAT 1 EZEAR xEEAE EO AT EIC 1
AT i1 01 EOUh OEA Al O1 OOYMA AHAR OO E/
ET Al OAAO AOAOUOEETI ¢ OEAO EO AOO
AOET ¢ OEA xiI OlA T A& EOI ATO AT A 1
O CAOEAO ET EAOITTuUs

A Hindu believes in followinghis/her moral obligations to the
family, community and the wholeof society and respectingll

creatures (Atman) andthe environment, as everything is
created by one creator (Brahman).

Another tenet of Hinduism is Karma or deeds anthe effects

I £ EAOI A ED Ol UADO Ol &k EALHinduwT O O
believe in rebirth, the effect of karma becomes the deciding

factor in how one will bereborn in the next birth. That is

another reason why a Hindu intends to lead a virtuous life and
ultimately to become a good citizen.

Hinduism is ancient and its teaching (through Scriptures) is

vast. ) O x1T O A OAEA T1TA80 xEITTA TE
with Hindu thought and philosophy. However, | am making

an honest and bold effort to introdice the teachingsof our

Scriptures and how they have beermnfluencing Hindu lives

from ancienttimestill today. | am very pleased to admit that

even today the majority of Hindus have been successfully
maintaining the teachings of moral values as presitred in
Scriptures, ultimately making them good citizens in their
countries and wherever they live.

What the Scriptures say

Hindu philosophy originates from the Vedic philosophy said
to be Divine knowledge revealed by God to Rishis (Sages) with
detailed guidance to the followers to lead righteous lifeThis,

in effect, constitutes Hindu Customs which are being
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observed in the Household of the Majority of Hindus in their
homelands and in their host countries where they immigrate

to. The Vedic Tradition is a complete philosophy for the

A1 01 AAOETT AT A AEOAAOEITT A& O 11
consists of ten general rules of moral conductThere are five

for inner purity, called the yamas which include satya or
truthfulness, ahimsa or non-injury to others and treating all

beings with respect, asteya or no cheating or stealing,
brahmacharya or celibacy, and aparighara or no
unnecessarily selfish accumulation £ OAOT OOAAO &I O
purpose.

The five rules of conduct for exteral purification are
the niyamas - such asshauchaor cleanliness and purity of
mind and body, tapas or austerity and perseverance,
swadhyayaor study of the Vedas and sef-analysis,
and santoshor contentment, as well adshwara-pranidhana,
or acceptance dthe Supreme.

There are also ten qualities that are the basis of dharmic
(righteous) life. These are dhriti (firmness or fortitude),
kshama (forgiveness), dama (selicontrol), asteya (refraining
from stealing or dishonesty), shauch (purity), indriyanigraha
(control over the senses), dhih (intellect), vidya (knowledge),
satyam (truth) and akrodhah (absence of anger).

It also clearly explains duties of individuals through four
stages of life. In a Hindu life there are four main goals, as
indicated by the four ashramas of life, such as
brahmacharyaj OE A O 0 O A A théliastaor BhEA q h
householder stage of life, theranaprasthaor retired stage of

life in which we take our spiritual goals more seriously, and
then the renounced orsannyasastage of life in which our
spiritual purpose is the main focus.
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Amongst these stages we focus first oddharma, which is to
develop ourselves morally and spiritually; thenArtha, which
is to develop a career or trade and prosper materially;
then Kama, to enjoy and work out our basic material desires
as is appropriate for our particular stage of life; and then
retire from all that and focus onMoksha These four goalsare
collectively known aschaturvarga.

The fourth goal parallels the fourth stage ofifle, representing
the end to which all Hindu life aspires. An important idea that
developed in classical Hinduism is that dharma refers
especially to a person's responsibility regarding class/érna)
and stage of life &shramg. This is called varnashrama-
dharma. In Hindu history the highest class, the Brahmins,
adhered to this doctrine. The class system is a model or ideal
of social order that first occurs in the oldest Hindu text, the
Rig Veda and the presentlay caste (jati) system may be
rooted in this. The four classes areBrahmansor Brahmins-
the intellectuals and the priestly clas who perform religious
rituals, Kshatriya (nobles or warriors) - who traditionally had
power, Vaishyagcommoners or merchants) - ordinary
people who produce, farm, trade and earn a living artists,
musicians, and clerksShudras(workers) - who traditionally
served the higher classes.

People in the top three classes are known as 'twice born’
because they have been born from the womb and secondly
through initiation in which boys receive a sacred thread as a
symbol of their high status. Although usually ®nsidered an
initiation for males it must be noted that there are examples
of exceptions to this rule, where females receive this
initiation. The twice born traditionally could go through four
stages of life or ashramas.

The ashrama system is as followsBrahmacarya- 'celibate
student' stage in which males learned the Vedgrihastha-
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'householder' in which the twice born male can experience
the human purposes (purushartha) of responsibility, wealth,
and sexual pleasure.Vanaprastha- 'hermit’ or ‘wild erness
dweller' in which the twice born male retires from life in the
world to take up pilgrimage and religious observances along
with his wife. Samnyasa 'renunciation’ in which the twice
born gives up the world, takes on a saffron robe or, in some
sects, goes naked, with a bowl and a staff to
seekmoksha(liberation) or develop devotion.

Correct action in accordance with dharma is also understood
as service to humanity and to God.

Hindu Ethics

Ethics are explained in Hindu philosophy asomething that
cannot be imposed, but something that is realized and
voluntarily lived up to by practicing Hindus. For examplethe
sacred textApastambd?2explained it thus: "virtue and vice
do not go about saying- here we are!; neither the Gods,
Gandharvas, nor ancestors can convince u#his is right, this
is wrong; virtue is an elusive concept, it demands careful and
sustained reflection by every man ad woman before it can
AAATT A PAOO T &£ ITA20 1 EEAAGS

Ethics that constitute a dharmiclife - that is a moral, ethical,
virtuous life - evolve invedasandupanishads Ethical
subjects and questions are debated by various schools of
Hinduism, quite extensively, in numeous texts on what right
conduct is, whenhow and why. Over time, new virtues were

1220 1L a0 YO GskalSandkiit Ext anddne of the
oldestDharmarelated texts ofHinduismthat have survived into the
modern age from the l1amillennium BCE, see: Patrick Olivelle
(2006). Between the Empires: Society in India 300 BCE to 400x3&rd
University Press, p. 178 with note 28.
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conceptualized and added by ancient Hindu scholars, some
replaced, others merged.For example Manusamhitainitially
listed ten virtues necessary for a human being to live
adharmic life: Dhriti (courage), Kshama (forgiveness), Dama
(temperance), Asteya (Norcovetousness/Nonstealing),
Saucha (inner purity), Indriyani-graha (control of senses), dhi
(reflective prudence), vidya (wisdom) satyam (truthfulness)
and akrodha (freedom from anger).

In later verses, this list was reduced to five virtues by the
same scholar, by merging and creating a broader concept.
The shorter list of virtues became: Ahimsa (Notviolence),
Dama (selfrestraint), Asteya (Noncovetousness/Non
stealing), Saucha (inner purity)and Satyam (truthfulness).

The Persian historianAl_Biruni who visited India and lived
there for 16 years in the early 11th century, described the
concept of ethics and virtuous behviour among Hindus of his
times. Of ethical mandates among Hindus, a literal translation
of his Persian language manuscript includes (1) A man shall
not kill; (2) nor lie; (3) nor steal; (4) nor whore; (5) nor hoard
up treasures. These correspond to fieYamasof ancient
Hindu ethics: Ahimsa(non-violence), Satya(tr uth, non-
falsehood), Asteya(non-stealing), Brahmacharya(celibacy if
unmarried and non-cheating on one's partner if married),
and Aparigraha (non-possessiveness).

In addition to these five negative things to abstain from,
Hindu ethics also recommends five positive things to strive
for asNiyamas jauca(purity nin body, speech and mind),
Santoshacontentment, acceptance of circumstances with
optimism), Tapas(perseverance, meditation, austerity,
Swadhyaya (lifelong learning) and Pranidhan(right attitude,
contemplation). An ethical life in Hinduism is essential for a
liberated life, one without craving, one that is content,
attained through knowledge and by abstaining from evil.

122



https://en.wikipedia.org/wiki/Samhita
https://en.wikipedia.org/wiki/Ab%C5%AB_Ray%E1%B8%A5%C4%81n_al-B%C4%ABr%C5%ABn%C4%AB
https://en.wikipedia.org/wiki/Yamas
https://en.wikipedia.org/wiki/Ahimsa
https://en.wikipedia.org/wiki/Satya
https://en.wikipedia.org/wiki/Asteya
https://en.wikipedia.org/wiki/Brahmacharya
https://en.wikipedia.org/wiki/Aparigraha
https://en.wikipedia.org/wiki/Niyamas
https://en.wikipedia.org/wiki/Shaucha
https://en.wikipedia.org/wiki/Tapas_(Sanskrit)

A Hindu as a Citizen

From the above illustration of the ethics and moral principles
in the teachings of Hinduism it is fair to conclude that a
practicing Hindu is indeed a good citizen. Such a person
would respect others, protect their property, and be helpful
and considerate of their wellbeing. He would respect the
views of others and share his/her views with then in good
manners. Surely this person would extend this good
interaction with nature and the environment and never
damage it in anyway.

A practicing Hindu is a hard worker, well mannered, and
always willing to learn. Hindu minorities are used to living
under laws and patterns that are dictated by their wider
societies, but just following those patterns does not make
people good citizens. To be law abiding is the minimum
requirement of citizenship, but to be a good person, one needs
to have values, pmciples, and ethics that encourage virtues
and wilful participation in the common good.

An important aspect of being a good citizen is to consider
people as your own family. All around us, we can see there
are people in need of our help.We should lendour helping
hand not only to poor people but also pregnant women,
elders, and sick people. Our small actions can make a big
difference. If you have been blessed with a sound mind and
body, it is your moral responsibility to be kind and helpful for
children, the aged, the disabled and those who are less
fortunate.

Another important requirement of a good citizen is to have an
active participation in community. We can do this in many
ways. When elections come, we can exercise our voting right
and vote for the most deserving candidate. We may also
participate in neighbourhood meetings for deciding about the
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maintenance of the streets and other matters and put forth
our point of view. Be proactive and take initiative when you

see problems in your community One good citizen can be an
enormous force.

Volunteering is necessary for good community relations and
for peaceful coexistenceOne may volunteer to do good deeds
such as tutoring at schools, visiting nursing homes, working
at elections, helping disater relief agencies, donating to
hospitals, or cleaning up a park or nature reserve.

If you live in an area where neighbours do not know each
other, start a new tradition. Have a block party or a get
together event. Get to know the name of your postman
garbage pickup workers and show an interest in people you
meet on a regular basisAs adults, we also have obligations to
contribute to the society and make our corner of the world a
better place.

To live in harmony, we should constantly be awaréat other
people have similar rights like we do.Respect is one of the
most important bases when living in a society.We all have
freedom, but it is restricted by the law and norms of the
society. We cannot consider a Killer or a thiefr good citizen
as they have violated that restriction.

Hinduism, as a way of lifehas succeeded in refining the social
conduct of people as well as their legal justice systemft-or
example, The Spirit of Hindu Law?3 book is an introduction
to traditional Hindu law and jurisprudence uses the Hindu
moral principles and tradition as the spirit of law. This book
emphasizes the principles of the household, the family, and
everyday relationships as additional social sources of the law.

123Donald R. Davis, Jr (2013): The Spirit of Hindu Law. Cambridge University
Press.
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It combines investigation of key themedrom Sanskrit legal
texts with discussion of Hindu theology and ethics, as well as
thorough examination of broader comparative issues in law
and religion.

Role of Women in Hindu Tradition

Though Varnashrama is meant for male only, but women have

a respectful place in the society as daughter, wife, mother, and

a member in the community. Many women were well known

for their knowledge and talents and made a mark in history.
However, a young woman is known byrer EAOEA 06 O EAAI
married woman by her uOAAT A8 O EAAT OEOUhLh A
their A1l AAO OI 1 6Neverthdledd, WwdménUfsllowed
prescribed roles and mutual respect and lead happy and
content lives without feelings of being neglected or subdued.

It has been the Hindu custom to have one wife, bif the wife

could not produce an heir, the husband could take another

wife with consent of his first wife and live together
harmoniously.

Hinduism and Environment

Hindus have respect for animals, plantsand all living beings
as they are all creatures created by BrahmanHindus also
respect and protectthe environment which is perceived as
the provider and proctor of lives. It is also customaryin

Hinduism to keep the environment cleanas a Hindu beliees
in purity inner and outer.

Hinduism in tI A A Wo@ig&) context

From ancient to modern eraHindus have been peace loving,
law abiding people and followes of the customs prescribed
in Scriptures. However, due to continuous change of socio
economicatpolitical changes a Hindus life has to change For

125



example, we cannot expect a female who is the only bread
xETTAO ET OEA Z£AITEI U O Al xAUO
or a full-time carer for elderly members in the family, so
changes are happening.

Reformers

Moreover, there have been reformers from time to time such
as: B. RAmbedkar (1891-1956): Bhimrao Ramji Ambedkar,
also known as Babasaheb Ambedkar, was an Indian jurist,
economist, politician, and social reformer who inspired the
Dalit Buddhist movement and campaigned against social
discrimination towards the untouchables.

Raja Ram Mohan Roy (177#2833): Raja Ram Mohan Roy was
one of the founders of the Brahmo Sabha, the precursor of the
Brahmo Samaj, a sociakligious reform movement in the
Indian subcontinent. He was given the title of Raja by Akbar
II, the Mughal emperor.

Ramakrishna Paramhansa (183@886) and his disciple
Swami  Vivekananda (18631902): Ramakrishna is
considered an imprtant figure in the Bengali Renaissance of
19thz20th century. Several organisations have been
established in his name.The Ramakrishna Math and Mission
is the main organisation founded by Swami Vivekananda in
1897. The Mission conducts extensive workn healthcare,
disaster relief, rural management, tribal welfare, elementary
and higher education. The movement is considered as one of
the revitalisation movements of India. Amiya Sen writes that
Vivekananda's "social service gospel" stemmed from direct
inspiration from Ramakrishna and rests substantially on the
cl EIl ET AT NOAI EOUce 1T &£ OEA 1 AOGOGAO

Keshab Chandra Se(i1838-1884) was an Indian Bengali
philosopher and social reformer. Born a Hindu, he became a
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member of the Brahmo Samaj in 1856 Kufounded his own
breakaway "Brahmo Samaj of India" in 1866 while the
Brahmo Samaj remained under the leadership of
Debendranath Tagore. He also modified Hindu custom
befitting for change of time also to eliminate some ill practices
developed during Medieval period like Satidafhalurning a
widow alive so the devoted widow can join her departed
husband).

Government of India as a Reformer

Besides individual reformers Indian Government itself has

taken active roles in reforming Hinduism for example
abolishing the caste system and dowry system soon after
Independence from British rule. These practices still exist in

Hindu society, though the Government of India officially

abolished them, but it might take centuries or several
generations to abolishthem from society.

Common myths about Hinduism

It is a common belid in Western Society that all Hindus are
vegetarians/vegansand do not drink alcohol. No, Hindus can
be both vegetarian and norn vegetarians and can drink
alcohol if they choose to.However, Hindus do not eat beef as
cows are said to be sacred animals.

Conclusion

Hinduism is also more correctly called by its Sanskrit name:

SanatanaDharma. 4 EEOh A OOAT OEAI 1 Uh 1 AA
AOGAOT Al AOBOUh xEEAE EO Ol OAAO
spiritual identity, and then to learn to live according to those

eternaland DEOEOOAI AEAOAAOAOEOOEAON
spiritual realizations. This is also the purpose and mission of

127



OEA 6AAEA PEEI T Ol PEU AT A AOI 660
in human life.

Hinduism can best be defined as a way of life based on the
teachings of ancient sages and scriptures, such as thedas
and UpanishadqVedanta or end of Vedas)Main tenets of a
Hindu life if following Dharma which is behaviours that are
conddered to be in accord with cosmic law and order, the
order that makes life and universe possible, and includes
duties, rights, laws, conduct, virtues and right way of living.
By following the rules of Dharma, one becomes a good
offspring, a good scholara good husband, a son and above all
a good law abiding, dutiful citizen.

From the above illustration of the ethics and moral principles

in the teachings of Hinduism it is fair to conclude that a
practicing Hindu is indeed a good citizenIn other words, to

be law abiding is the minimum requirement of citizenship,

but to be a good person, one needs to have values, principles,

and ethics that encourage virtues and wilful participation in

the common good.Thei AET OEOU 1 £ ( EdrddiOOh E
have been successfully maintaining the teachings of moral

values as prescribed in Scriptures, ultimately making them

good citizens in their countries and wherever they live.
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A Buddhist perspective on Citizenship

Ngakpa3 Ai OAT AT A . Al ET Of A $OE
They are an ordained couple within the Aro gTér Lineage of
Nyingma Buddhism and are trustees for the Aro gTér Charity
O3 ArgaB-ch-AUT T C6

O&AT ET U AT OEOT 11 AT OO0 xEEAE AgAi
an enthusiasm for life, are needed for there to be peace and
harmony in the world. For these qualities to exist as examples
for children, men and women need greater respect and
appreciation for each other. The Aro gTér provides insight
AT A T ABETATT1 T CU xEEAE AOA AEOA?Z

. CAE 8 AE Al @ KRaidromDEchdn A ineage holders of
the Aro gTér

This paper is written by an ordained practitionercouple of
the Aro gTér Lineageof Nyingma Tibetan Buddhism. Such
practitioners do not renounce and withdraw from everyday
life, but rather engage with it in all its diversity as citizens.
This is not a modern view but is rooted in the original form of
Buddhism brought to Tibet from Inda in the 9th century.

The aim of this noncelibate approach is to embrace life in all
its complexity transforming difficulties into understanding
and compassionate activity. The view of this Lineage is that
everyone is begininglessly enlightened.

What is citizenship

Citizenship is a somewhat bulky and theoretical concept
which has historically been quite changeable.The role of
citizenship has never been fixed or static, but constantly
changes within each society.As a bond, citizenship extends

131



beyond basic kinship ties to unite people of different ethnic
and social backgrounds.

Currently this concept of citizenship needs to move beyond
nations and groups as the interconnectedness of our social,
economic, environmental communication systems require
much broader perspective of the term. Hence the birth of the
Global Citizen.

Which could be defined thusly:

1 A Global Citizen adopts an international perspective
rooted in the values of tolerance and understanding
and makes a positive contribution to soiety.

1 A Global Citizen values and affirms the cultures of
others, whilst appreciating and understanding their
own. They can then understand their perspective in
relation to the cultures, religions, and economic, social,
and political conditions of other countries; enabling
them to communicate and live harmoniously with
those of different viewpoints and perspectives.

1 A Global Citizen carries a sense of responsibility for
others and for our planet.

Buddhist practice and citizenship

The methods of Buddhism hold, as a core intention, the
impetus to be kinder, more aware, and ready to take
appropriate action, when needed, to benefit othersAs such
all Buddhist practices promote the values of being a Global
Citizen outlined above.

The outer forms of Buddhism have always adapted in order
to be relevant to the culture where it is practisedOtherwise,
there could be the danger that its methods just become an
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Aol OEA DPAOOEI
I x AOAT AGetng. ET OI

This capacity to adapt, and the lack of a rigid dogma of
definition, is why Buddhism is able tooffer differing styles in
each country in which it is practised. In this wayit is possibly
unique in the manner in which it works with diverse
methodologies. Buddhism is therefore able to exist in
harmony with differing viewpoints and perspectives.

The non-monastic, noncelibate form of Buddhism translates
well to the West in its emphasis on integration with daily life,
careers, marriage, and families. It provides teachings on
practice in every moment, romantiaelationship, and the arts.

Citizenshi p starts with individuals

From this perspective the concept of citizenship comes down
to individuals and their relationships. This begins with one's
relationship to oneself and from there expands to family,
community, and environment.

All forms of Buddhist practice start with getting to know
oneself better in order to reveal habitual patterning and seff
protective strategies. Practitioners learn how much the
constant flow of thoughts, conceptgjefinitions, and emotions
affect everyday interactions. They become transparent to
themselves and discover a moment of choice between an
emotional trigger and an emotional responseOnce this space
is discovered practitioners are no longer at the mercy of
automatic responses and naturally becom kinder human
beings, discovering their true nature. This discovery shows
there is a choice about how to interact with each other and
how to engage with life circumstances. Conceptual
definitions about character and personality, emotion,
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personal interaction, lifestyle, style of dress, political opinion
Z no longer dictate actions.

This analysis and discovery mean that the egocentric view of
the universe with others as peripheral entities dissolves.
Understanding arises at a fundamental, experiential \el that
its existence is inseparable from the wellbeing of everyone
and everything, everywhere. This view is expansive and
enables practitioners to respond in a more open and creative
manner to the challenges facing humankind.

Falling in love and health y relationships

Fortuitously everyone has the capability to experience one of
the most expansive and uplifting states possible Love. When
people fall in love their selfprotective strategies fade away as
they strive to make their beloved happy.The world becomes
a happier and more delightful place, and everyone seems
more open.

Loving couples create a family environment where kindness,
openness and zest for life are present, producing the
possibility of raising happy and healthy children. The
wholesome family environment then expands to encompass
all of humanity. A wholesome human environment enables
individuals to respond harmoniously to the challenges of
their time with creative vigour.

Throughout all time, happy families start with two people
falling in love. Naturally, they are hundred percent sure that
their love is so strong, that it will last forever. Somewhere
deep within, love is recognised to be their true nature.A
relationship which is grounded in joy, mutual respect and
love, sparkles with inspiration. The couple enthusiastically
engage in courtship, deepening the attraction to the other by
displaying their warmth, kindness and humour and placing
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OEA 1 Oppfeéss tst. EDAce this becomes reciprocal,
bonds are formed, strengthened, and deepened. As self
protective behaviours fade away, they cherish their beloved
and the relationship. When this becomes the basis of the
relationship, new ways of being becora possible.

Once commitment is established, there is the danger that
courtship becomes neglected.There is nothing wrong with
commitment z apart from misusing it as an insurance policy,
safety net or security blanket.Courtship behaviour is initially
vital in terms of securing the otherz but once the other has
been secured there is less impetus to continue courtshipit
this point romance can begin to ebly and it becomes less
natural to display courtship behaviour. Trust and respect
may become eroded Then the couple may cease to be on their
best behaviour z or cease to apologise when lapsing into
disrespectful or inconsiderate behaviour.

Within the Aro gTér teachings is a practice that enables
couples to stay in love forever. This is poetically naned
Owl OAOET ¢ OEA (AAOO 1T &£ OEA 3
06 AEOA Zlroméntefad & Buddhist practice.lt is a
teaching that is aimed specifically at heterosexual Buddhist
practitioner couples, but its principles of respect and
appreciation can beapplied to all relationships.

(@}
—_

4EA T AET AI PEAOEO T £#/ OEA POAAOE,
of continuing to experience love and appreciation, is simple:

maintain courtship behaviour, continue to be open and kind,

and maintain both trust and respect.This is a method that is

naturally available to anyone who is in love, whether they are

Buddhist or not. 06 AEOA 211 AT AA8 AT CACA
natural insight that sparkles through being in love.

Courtship is where the best of human behaviour is displayed.
Such behaviour is a true depiction of the best of humanityAs
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humanity is made up of individuals, there is no choice other
than to become the best version of oneself.

Fortunately, in the initial phase of romance being the best is
fuelled by romantic energy which overrides selfishness and
closedmindedness. 06 AEOA 211 AT AA8 EO
continuing to preserve this energy of romance continuing to
become increasingly kind and open.

O

As kindness and openness continue to deepen and growugely
cannot be contained and inevitably spill into other human
associationsz in terms of warmth, humanity, and intuition.
This fundamental appreciation for life ripples outwards into
every aspect of reality, encouraging a responsibility for
individuals to engage in activities for the benefit of
themselves, their beloved and their children, expanding ever
outwards to include everyone and everything, everywhere.
Hence loving couples expand into loving families, which
expand into wholesome human relationshipsupholding the
best of the principles of Global Citizenship.

Summary

Citizenship is an active decision.Individuals choose how to

relate to the world. With open awareness and active
appreciation citizens become naturally kinder creating weH
balanced families, which inspire communities and nations

and from that form a basis for a more equable world. From

this perspective everyone is responsible for their actions,

there is no one to blame, only action to be takepnot just for
humanity but also for the many other inhabitants of this
planet. As such a Global Citizen needs the spirit of a watrrior,

as explaned by Chégyam Trungpa Rinpoche© 07 AOOET 06
does not refer to making war on others. Aggression is the source

I £ 1 60 DPOi Al Aioh 11 60 OEA OI1 OO0l
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Sources:

http://arobuddhism.org
http://www.aroencyclopaedia.or
http:// www.drala-jong.org
http://www.timberlinefoundation.org
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Entering the Heart of the Sun and Moon; Ngakpa Chéagy &
Khandro

Déchen; Aro Books Inc

The Sacred Path of the Warrior; Chbégyam Trungpa;
Shambhala Publications
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Wiccan Tradition and Thoughts About
Citizenship

Priestess Jemma-Jane Thompson
High Priestess of two CovensThe Mirror of Hathor in South
Wales, and the Coven of the Rising Star in Glastonbury

Introduction

This paper is written as a contribution to the Onyx Link
Foundation conference 2019 on Faith and Citizenship: From
our Shared Values to our Shareitizenship. It contains a
brief overview of the history of Witchcraft/Paganism in the
UK, Witchcraft/Wicca Today, Wiccan Morality and Ethicshe
role of pagan ritual in the community, andthoughts on
citizenship.

A brief overview of the history of Witc hcraft/Paganism in
the UK

Paganism is an umbrella term, usually used to define a
polytheistic, earth-based religion or ethos. This term can be
used to cover a vast array of paths, often followed by
Indigenous peoples such as Native Americans and Ancien
Celts, as well as more historically mainstream religions such
as those of ancient Samaria, Greedegypt,and Rome. Earth
based religions played a crucial part in a world before the
harnessing of gas and electricity, where the very survival of
the people depended on the success of their crops, the health
of their animals, and the effect of weather and season3he
turning of the wheel of the year would haveagreat impact on
the way the people lived. From spring to autumn, it was
imperative that people worked with the earth to ensure a
healthy crop and plentiful harvest, and through the winter, it
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was necessary for communities to come together through the
cold, dark months to keep up morale and help each other.

The use of ritual was a large part ottis. Certain rituals would
be performed at each turning of the wheel of the year, to
encourage the earth to do as the people neededlhe two
natural sources of light, theSun,and the Moon, were revered
as symbolic of the Father God and the Mother GoddesThe
Sunz dynamic, warming, active, was the perfect example of
masculine energy, Yang if you will, and the Moon gentle,
passive, ever changing through her feminine cyclesjaxing,
and waning, was all things mysterious and feminine, Yin.

In aworld without artificial light, the light of both were crucial

to the wellbeing of the people and the land.The idea of a
Mother Goddess may seem alien to those who have been
raised in a primarily patriarchal religion, but in the most
ancient times the mother was worshipped first. With no
knowledge of biology or modern sciences, to see a woman
grow round with child and produce new life, seemingly on her
own, left no doubt to the people that, if there were a creative
force, it would be female.

Beautiful examples of stoneage Goddess
figurines have been found, e.g. The Venu
of Willendorf, (pictured right) circa
30,000BC, showing a heavy Mother figure
with bountiful breasts, large thighs and
rounded, fertile stomach. A far cry from
standard modean ideas of what a beautiful
woman should look like.

With the rise of Christianity in the UK, from the $ Century

onwards, the people of the cities began to convert to the
Roman church, and patriarchal worship became increasingly
popular. As the Churchgained ground, so Christian places of
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worship were built on the sites where the old gods were
worshipped, and it was primarily those who lived further

| OOOEAA 1T &£ OAEOE]I EOAOQEIT T 6Thex E
country dwellers were heathens or pgans, both words
meaning those who lived in the open countryside. These
people would still gather and worship the old gods, and as the
Church grew in strength and popularity, these people would

become the outcasts, the uneducated.

The folk remedies passed from grandmother to mother to
daughter, the charms bestowed by the smiths, the village wise
woman who would act as both midwife and cunning woman
Z these were fast becoming replaced with priests and modern
medicine. The worship of the Old Gods, the price of magic
(often healing with herbs), the making of amulets, the forging
and blessing of charms, countless folk traditions, these were
all seen as Witchcratft.

It is worth looking at the etymology of the word Witchz
scholars have found it hard to gree on one source, but here
are some examples taken from Wikipedig4: Grimm
brothers, authors of Deutsches Worterbudig®> connect the
Ingvaeonic word *wikken with Gothic weihs that means
"sacred" (Proto-Indo European (PIE) *weik- "to separate, to
divide", probably via early Germanic practices of
cleromancy!26 such as those reported by the Roman historian
Tacitus.

24 hitps:/len.wikipedia.org/wiki/Witch _(word)

125Grimm, Jacob and Grimm, Wilhelm (1854): Deutsches Worterbuch.
Publisher Leipzig S. Hirzel

126 Cleromancy is a form of sortition, casting of lotswinich an outcome is
determined by means that normally would be considered random, such as
the rolling of dice, but are sometimes believed to reveal the will of God, or
other supernatural entities.
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Grimm also considersweik- "to curve, bend" (which became
wicken"hop, dance") and*weg'h- "to move" (in a sense of "to
make mysterious gestures").

R. Liih#27 connects wigol "prophetic, mantic", wAylian "to
practice divination" (Middle Low Germanwichelen"bewitch",
wicker "soothsayer") and suggests Protdsermanic *wigen,
geminated to *wikken. The basic form would then be the
feminine, wicce< *wikkae < *wikk en with palatalization due to
the precedingi and the following*se<*enin early Ingvaeonic
The palatal-cc- / O in wiccawould then be analogous to the
feminine.

An alternative possibility is to derive the palatal & directly

from the verb wiccian < *wikkija .5l Luhr conversely favours
derivation of this verb from the noun. The American Heritage
Dictionary of the English Languag&® connects PIE*weg*-

"rouse” (English wake), and offers the ProteGermanic
reconstruction *wikkjaz "one who wakes the dead".

With the rise of the witch hunts throughout Europe and
colonial North America, it became dangerous to practice the
rituals and traditions of the old religion, and so those who
continued the ancient practices, had to do so in secreln the

space of around 300 years (145 x vt EO8 O AAAIT
that as many as 100,000 men, women, and children were
executed for witchcraft; the majaity of these were women.

(see Tracy Bormaniz9),

127TR. LUh(1988: Expressivitat und Lautgesetz im Germanischen, Heidelberg),
p. 354
128 The American Heritage Dictionary of the English Language 4th Edition,
online (2000): witch and *wegAccessed 3 May 2006.
29 2NX¥IFYS ¢ onHnamcO® {KI]1SaLShnisoa al O
Pub. Historyextra (online).
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The hunting and executions of witches in Great Britain was
abolished by the Witchcraft Act which was passed by the
Parliament of the Kingdom of Great Britain in 1735This law
made it a crime for a persorto claim that any human being
had magical powers or was guilty of practising witchcraft.It

is argued that this law meant that witchcraft was "no longer
to be considered a criminal act, but rather an offence against
the country's newly enlightened staté3°. The Witchcraft Act
of 1735 was still in force well into the 20" century, until it was
repealed in 1951 with the Fraudulent MediumsAct.

Witchcraft/Wicca Today

It was shortly before the middle of the 20" Century that an

English gentleman by the name of Gerald Gardner (1884

1964) began openly practising Witchcraft. He had been

initiated into the New Forest Coven in 1939, where he was

allowed to copy from their Book of Shadows and learn the
practises that they, along with others, had kept secret and
underground for so many years. He was intent on reviving

the faith that they practised, which he believed to be a

survival of a pre-Christian witch cult. He supplemented the

AT OAT 80 OEOOAI O from GeEemdnidlAndgz, AT OC
AOAAT AGI T ouh 11 AEOOAO #0OT x1 AUB«
writings, and went public.

People who practise modern day Wicca, such as me, are the
fruit of this revival. Gerald Gardner, and a little later, Alex
Sanders, were figurehead in bringing Wicca to the masses,
and making it accessible to those who wished to return to the
old faith.

130 Davies, Owen (1999). Witchcraft, Magic and Culture 17851
Manchester University Press. pg2l ISBN 978-71905656-7.
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Neopaganism has become increasingly popular across the
world since the 60s. When Gardner, and then Sanders,
introduced Wicca (British Traditional Witchcraft) into the
wider world, they fanned an ember which has ignited across
the globe. Not every modern pagan becomes an initiate of
Wicca as taught by Gardner and Sanders, but those who do
are the Priesthood of a Mystery Tradition that is taught unde
oath, by properly prepared Priests/Priestesses, usually
within a coven environment.

The role of the priesthood, as well as performing rituals of
worship and devotion, is to work with the natural energies of

the universe to craft spells, often for thegreater good, and
sometimes upon request. This may be done through various

ways, e.g., OOU I b A OE A OFf rakinly AlGaiglsd on a
microcosmic scale with the intent that the changes be
reflected in the macrocosm. We believe that everything is

sacred, and gerything is connectedz therefore it is possible

for that which we create on theastral, to be made manifest on

the material plane, through the raising of energy, and the
focusing of will and intent. This is explained nicely by Aleister
Crowley!31, who describes magic asOOEA 3 AEAT AA Al
causingchd CA O1 1T AAOO ET Al 1T & Oi EOU

There is no thought of absolute good or absolute evil, as
Witchcraft is a practise based on the Natural World, and in the
Natural World, all aspects are necessa New growth cannot
happen without the clearing away of the old.Day and night,
life, and death, male and female are all equal and must coexist
for balance and polarity to be maintained. Maintaining this
balance requires an acknowledgment and understaling of
the energies that make the universe balancéVithout the idea

of a Heaven or Hell, of the thought of being punished or

131 Crowley, AleisteMagick,Book 4. p. 127. Published by Red Wheel Weiser
Conari
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rewarded in an afterlife, a Wiccan must take responsibility for
his/her actions in this life and take into account the
consequences.

The majority of pagans hold a belief that there is a karmic
backlash to everything we dag therefore, although it is said

OEAO OA xEOAE xEIT AAT 60 EA@ AAI
path of the Priesthood will rarely craft a hex/curse, as

ultimat ely, the utilisation of negative energy will beget more

i ACAOEOA AT AOCUR OF Al OEI 6CE A
i ACEA 10O OxEEOAG 1 ACEAh OEAAT x

In many places where witchcraft is still practised under
various guises, the villadh Ox EOAT AT ¥ xEOA x1 1 Al
be called on for counsel, as a respected member of the
community. As it is in the UK, people will come to a member
of the Priesthood for help, be it in the form of divination
(cards, trancework, vision questing etg, the clearing of
negative energies from a particular space, or rites of passage,
e.g.,.EAT A £A GOvEddiggiceremony), death midwifery
(the aiding of a soul to pass), a naming ceremony/ blessing, or
a requiem. For a person to assume these responsibilitiest is
vital that they conduct themselves with wisdom and integrity.

The Charge of The Goddess is spoken by the High Priestess in
Circle, during the Drawing Down of the Moog a ritual during

which the essence of the Goddess is channelled into the High
Priestess. ) 06 O 1T £ZO0AT OAEAOOAA O1 AL
guidance.Below is a version as written by Doreen Valient#g2.

| have printed parts | believe to be of particular relevance in

bold.

132 Doreen Eith Dominy Valiente (4 January 1922 September 1999)as

an English Wiccan who was responsible for writing much of the early religious
liturgy within the tradition of Gardnerian Wicca. An author and poet, she also
published five books dealing with Wicaad related esoteric subjects.
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Whenever ye have need of anything,

once in the month andbetter it be when the moon is full,
then shall ye assemble in some secret place,

and adore the spirit of me,

who am Queen of all witches.

There shall ye assemble,

ye who are fain to learn all sorcery,

yet have not won its deepest secrets;

to thesewill | teach all things that are as yet unknown.

And ye shall be free from slavery;

and as a sign that ye be truly free,

you shall be naked in your rites;

and ye shall dance, sing, feast, make music and love,
all in my praise.

For mine is theecstasy of the spirit,

and mine also is joy on earth;

for my law is love unto all beings .

Keep pure your highest ideals;

strive ever towards them,

let nothing stop you or turn you aside.

For mine is the secret door which

opens upon the Land ofouth,

and mine is the cup of the wine of life,

and the Cauldron of Cerridwen,

which is the Holy Vessel of Immortality.

| am the gracious Goddess,

who gives the gift of joy unto the heart of man.
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Upon earth,

| give the knowledge of the spiréternal;

and beyond death,

| give peace, and freedom,

and reunion with those who have gone before.

Nor do | demand sacrifice.
for behold, | am the mother of all living,
and my love is poured out upon the Earth.

| am the beauty of the greeearth,

and the white moon among the stars,
and the mystery of the waters,

and the desire of the heart of man.

Call unto thy soul, arise, and come unto me.

For | am the soul of Nature,

who gives life to thé&Jniverse?

From me all things proceed,

and unto me all things musteturn.

and before my face, beloved of gods and of men,
let thine innermost divine self be enfolded,

in the rapture of the infinite.

Let my worship be within the heart that rejoicest,

for behold, all acts of love angleasure are my rituals.
Therefore, let there be beauty and strength,

power and compassion, honour, and humility,

mirth and reverence within you.

And thou who thinketh to seek for me,

know thy seeking and yearning shall avail thee not,
unless thou knoweth the mystery;

that if that which thou seekest thou findest not within thee,
thou wilt never find it without thee.
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For behold, | have been with thee from the beginning;
and | am that which is attained at the end of desire.

Wiccan Morality and Ethics

As can be seen in the Charge above, we are given a definite
model of how to behave.The balance of honour and humility,
of power and compassionmirth, and reverence, show us how
to achieve a healthy harmony within ourselves and in the way
we treat others. We are told not to make sacrifice, as the
Goddess is the mother of all living. That is profoundWhen
we see God, however you choose to view Him/HBrhem as
the father/mother of ALL LIVING, we are faced with the
reality that we are all connected. Not just pagans, not just
humans. Not just our family, or our community, but ALL
living. That encompasses the world, right down to the grass
on the ground and the insect sitting on it. At the very least,
this encourages us to respect our fellow man.

If one is to take it further, one should do everything within
ITAGO Pi xAO O AAOOA OEA 1 AAOGO
lead. Many who practise Wicca wiltry to abide by the Wiccan

2AAA O8B8%ECEO xi1 OAO OEKitmaEBAAT
none, do what you wil 8 4EEO EO Al OEO®OE | b
down to the individual how far they choose to take itFor me,
personally, it means embracing a vegatfifestyle, trying to

minimise my own personal impact on the environment, and

thinking hard about the consequences of each action | take.

Human error will always be a factor, but we can try.

In our modern world, it is far too easy to become unaware of
our connections with the world around us.We live in a world
of locked doors, where even the people sharing a household
fail to connect all too often, relying on friendships through a
window of technology held in the palm of their hand, or lost

in the latest Netflix series. ) 06 0 11T 0 O1 OOOAIT Al
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street to not know their neighbours, to not share anything
iTOA OEAT A DPAOOEI C OEAIITTo08

The technological revolution has achieved incredible things,
and can be used as an immense tool for good, connecfin
people in ways we never thought possible but what have we
lost? You may have formed close friendships with people
thousands of miles away, who you will probably never meet
face to facez but do you know your neighbours? Does your
local community/your street band together to care for the
sick, to get each other through the rough times? It happegs
but not as a matter of courseNot as often as it shouldPeople
are often left to deal with their problems alone, and if we see
someone in need, it iso easy to feel pity for them, along with
A OAT OA T &£ OAI EAE ORA®ONEM@MIRE OT 6 (¢
problem.

We are selfsufficient. We buy our groceries from a shop,
prepare meals for ourselves and our families, with leftovers
that go in the bin,while a family down the street starves.
Large supermarket chains throw their unsold goods into a
OEED xEEI A OEAUBOA OOEIT AAEAI] /
Thankfully, this is beginning to change, with more and more
leftover food being given to chatiies for the needy or to
foodbanks. How has it come to this though?When did we
become so selfeliant that it became ok to focus on our own
wellbeing to the detriment of other people, we share this
space with? To the detriment of the environment?

There is, however, a global shift occurringThe beginning of
what some might call the age of Aquarius. People are
beginning to see and to understand that things MUST change,
and this can only happen by people working togetherWhen
people come togetherwith one purpose in mind, it is a
powerful thing. There is a reason that witches tend to work
together in covens rather than aloneYes, there is the comfort
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and companionship that comes with working in a group, but

there is also something that we calDEA OCOT Gme 1 ET A
members of a coven support and look out for each othef.he

group is only as strong as its weakest link.To perform the

rituals and rites of magic, each person involved must be
focused, in harmony with the other members of the cile.

External baggage is left at the doorWe step away from the

mundane and stand together as witches.We raise energy

together and focus on the outcome we wish to achiev&ll of

that energy must be directed towards the exact same goal, or

there is no point. The power raised misses its mark, and the

spell will not work. Because of this, when in circle, we meet

I 00 AT 1T x AT OAT AOO xEOE ODPAOE
There is no room in circle for ego. For this reason, many

AT OAT O AET TGFEA AGTA AoITREs Adinkd 1 8

Al xEOE OAQOATEOU 1T 0 AAOOEAOEAC
naked before the Gods and each other, we stand as equals.

Any social status held outside of circle is irrelevant.Should

there be any issues between covers, they are brought

before the High Priest and High Priestess, who will aim to
address the matter with respect and understanding. In other
OOAAEOQOEI T Oh A OEIEI AO Ol Eaddh EOQO P
member of the coven will be appreciated for hisher own gifts

and talents. The pagan community is without a figurehead.
There is no one person in charge, it is up to the leaders of each
group to govern their coven/group as they see fit. Due
respect is given to those who have achieved a higher degree

o 1 AAOTETC T O AobAOEAT AAh AOQO
own and is respected as such.

The role of pagan ritual in the community

In the ancient world, few people read.It was the job of the
temple priests and priestesses, thstorytellers, and the Bards,
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to pass the stories of the Gods, along with fables of morality,
myths and legends, on to the common peoplélheatre as we
know it today, originated in the old Temples,where the
Priests and Priestesses would perform stories of the Gods to
the people. In Wales today you can find the Mabinogg a
beautiful collection of stories from Welsh mythology telling
tales of the old Welsh deities.These stories would have been
carried from hearth to hearth and sung or told to the people
of the villages.

Neopagans tend to celebrate 8 Sabbatsmajor festivals z
throughout the year. These include the Solstices the
Equinoxes, Beltane and Samhain (the beginning of the light
and darkhalves of the year) Candlemas, and the harvesfbhe
role of the sun played a huge part in the survival of pagan
communities of old, and the people would gather to celebrate
these festivals. These were more than a celebration though
they were people oming together, with group mind, to light
fires to encourage the Sun to come back after the dark half of
the year, to leap through the fields on brooms, encouraging
the corn to grow high and strong, or to dance around the
Maypole, weaving ribbons of whiteand red, to bless the
fruitful union of male and female in the spring, when they
needed the livestock to mate. The people shared in the
bounty of the land and shared what they had in times of
hunger. People worked together to plant and to harvest.
Were people only looking out for themselves, this could never
have been achieved.

Thoughts on citizenship

)y 060 AAAT OAEA OEAO EOThBARAO A
so much deeperz it takes a village to raise a community.To
O00DpbPi OO OETI OA xEI 1TAAA EOh O A
AT A O AT 1T £ OO0 AAAE 1 OEA0OG6O COE
doing. We no longer, in the modern world, need to work
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together in the fields to ensure our survival, but we DO still

need each other. Antisocial behaviour happens because

uir éi ¢ PpAi pI A AOA OEA OPOI Al Ai 8
probably need support of their own. Hate crime happens

because we are isolated iour own worlds to the point that

PAT PI A AEEEAOCAT O O1T OO Wekdel | A (
rubbish in the streets and step over it rather than putting it in

the bin because it is not our rubbisty but it is. It is rubbish

on our streets; therefore, it isours.

When we begin to see the world, and our communities as
belonging to us, rather than something that just exists around

us, we are forced to start taking responsibility for it, and for

the people in it. When we see the world as a living, breathing

thing, with all of its inhabitants being our brethren, then
OOEAEOG6 DOIT Al A O AAATT A O1 606 b
work together to make changes and live in a safer, more
harmonious world.

The people we elect to govern us, are there as leadegs
figureheads of our community. The police are there to SERVE
us.7EUh OEAT h AOA OEAOA PAIT PI A Ol
Quse 7EU AT xA OAU OOEAG6 <CI OA
government? There is now, more than ever, an urgent call for

people to work togethe, for every voice to be valid, and for

those who lead usto be part of us. A figurehead is nothing

without a body, and a body will not operate without a central

nervous system, which in turn, will not operate without
communication from the head to the bdy, and vice versa. If

one foot is broken, the other foot carries the weight of the

body while the first foot heals, and the mind chooses a way of
allowing the body to function as best it can while the healing

takes place. The body of our community is Iboken, and the

only way we can fix it, is for the separate parts to work
together and allow the healing to begin.So Mote it Be.

151



We would like to thank the special guests, participants, and
audience for making this conferencgossible.

Peace and Love
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The OLF has devoted its second Wales Interfaith
Conference 2019 to the title “Faith and Citizenship:
From our shared values to our shared citizenship” to
facilitate the documentation of a moral perspective
of Citizenship and to form a vision for investing this
shared citizenship in improving our relationships
with the members of our communities, our state, and
with the environment.

This book includes the contributions of eight faith
leaders on their faith perspectives on citizenship.
Moreover, their contributions included brief
illustrations of the tenets of their faiths.

The Onyx Link Foundation recommends this book
for the teachers of world religions and those of
citizenship education. Moreover, it is good for both
policy makers and community leaders of multifaith
and multicultural societies who promote a culture of
respect and peaceful coexistence. If you are
interested in understanding the beliefs and faith
practices of over 80% of the world population, you
will enjoy reading this book.
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